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PREFACE TO THE 1995 REPRINT

It is twenty-seven years Since an Evangdica Felowship of Congregationa Churches was first
formed, and nearly fourteen years since Evangelical & Congregational first saw the light of
day. This second reprint is a sure sgn that Evangdica Congregationdism is very much dive.
Ordersfor the book go regularly to Australia New Zealand, South Africaand America, and
asfar afidd asthe Philippines. Increasingly people are becoming concerned to discover more
about their hitorical roots, which go back to the early seventeenth century, and to stand firm
on the excdlent foundation laid down by our forefathers.

In an age when subjectivism is continuing to dominate our secular culture and to percolate
through into the rdigious realm, it is good to have the clear doctrina objectivity of the Savoy
Declaration of Faith and Order printed alongside our Congregationa Principles.

While we highly prize our Congregationaism, and thank God for our noble past, we are
twentieth century Chrigtians. We are, firgt and foremost, Evangelical Congregationdists, not
Congregationa Evangelicals. We are glad to stand shoulder to shoulder with al other
Evangdicals who seek to preach ‘the glorious gospd of the blessed God' (1 Tim. 1:11).

May the Lord Jesus Chrigt, the Great Head of the church, continue to make the Gospel to
prosper everywhere.

Derek Swann
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SOME RELEVANT DATES

THE SAVOY DECLARATION OF FAITH AND ORDER: Messengers from 120
churches met at the Savoy in London and agreed a statement of Scriptura doctrines
and church order.

ACT OF UNIFORMITY : After the restoration of the monarchy, Parliament passed
an Act requiring al ministers to conform to the Prayer Book and the whole system of
the Church of England. Some 2,000 would not do so and were turned out of their

livings

DECLARATION OF FAITH, CHURCH ORDER, AND DISCIPLINE agreed at
the Annua Assembly of the newly-formed Congregationa Union of England and
Wales.

MANUAL OF CONGREGATIONAL PRINCIPLES published. Written by Dr R.
W. Dale, abook frequently quoted herein and to which we are much indebted.

AN EVANGELICAL FELLOWSHIP OF CONGREGATIONAL CHURCHES
(EFCC) was formed.

UNITED REFORMED CHURCH: About four-fifths of the Congregationa
Churches in England and Waes surrendered their Independency and joined with the
Presbyterian Church of England to form the United Reformed Church.
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FOREWARD

Itisaprivilege to be asked to write aforeword to this publication by the committee of an
Evangdlicd Fellowship of Congregational Churches.

The Ecumenical Movement has not only confronted evangdica ministers and people with the
need to determine afresh what the Gospel is but dso what the church is. To attempt to do the
first while refusing to do the second is tantamount to maintaining that there is no necessary
connection between the Gospel and the church, and that one's evangdicalism can be justly
restricted to the Gospel and not alowed to bring its effects to bear on the nature of the church
anditslife

Congregationad Independency in its origin and early years would not tolerate any hiatus
between the Gospd and the church. John Owen wrote a tregtise on The True Nature of a
Gospd Church. This book seeks to make the same link and it argues for the Biblica nature of
its digtinctive ecclesology in an earnest but responsible manner. Intengity of feding isreveded
but no intolerance of spirit. This book should be read by &l who are concerned that our
churches today should be to the glory of God.

Hywe R. Jones
Wrexham, 1980



Principles/ Declaration of Faith

CHAPTER 1
WHO ARE THE CONGREGATIONALISTS?

A hundred years ago there were over 4,000 Congregational Churchesin England and Wales.
Now there are not many more than 500. And even those that remain may be described on the
notice-board outsde their buildings in various ways- Independent Chapel, Free Church,
Mission, Evangelical Congregationd Church and so on.

And naot al who worship in these buildings are ready to admit that they are Congregationdids.
Even a Church Secretary has been heard to remark: “ Of course, | am not a
Congregationaist.” Y et he would be a member of a church outsde whose building the notice-
board read 'Congregational Church'.

How has this sad and confused Situation arisen? So far as the names are concerned, thisis
largely due to the long and varied history of churches of the Congregational denomination. All
Congregational Churches are 'Independent’ - this was the name more commonly used in
earlier years. the terms 'chapd’ or 'meeting house' were used to indicate that ‘church’ meant
people rather than a building. All Congregational Churches are 'Free Churches, in the sense of
not being under the authority of the State. All the old Congregationd Churches were
‘evangdicd’, in their submission to the authority of Scripture, in their dependence on the grace
of God, and in their determination to 'hold forth the word of life to a perishing world.

But what of their sad decline and of the reuctance even of officers to acknowledge their
Congregationdism? To thiswe shdl return later. First, we congder the waysin which the
Church of Chrigt ordersitsdlf, and make a brief review of the Congregeational story.

The Ordering of the Church

All Chrigtians must acknowledge that the Lord Jesus Christ is Head of the Church but,
higtoricaly, there have been three kinds of church order, or ways in which the Church
expresses that Headship and manages its affairs. These can be described as Episcopd,
Presbyterian, and Independent.

The episcopd system of church government recognizes a bishop who can be saidtoruleasa
‘monarch’ within the denomination. The Anglican, Roman Catholic, and Greek Orthodox
Churches are examples of this.

In the presbyterian system, the denomination is governed by 'presbyters or appointed leaders
meseting in a'synod' or ‘conference drawn from many congregations. With certain
modifications, the Church of Scotland, the Elim Church, the United Reformed Church, and the
Methodist Church are examples of this.

In Independency, it is held that each local church has ‘congregated’ under the Headship of
Chrigt done and is, therefore, independent of dl or any externd human control, whether this
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be of the State or of any other church (or group of churches or church representatives). The
Assemblies of God, the Baptist Churches, the Churches of a Fellowship of Independent
Evangelicd Churches, are examples of this system of church order. Congregationd Churches
are independent.

Early Heroes

Congregationaists are the descendants of the first Free Church martyrsin England. In the early
days of the Reformation, the ‘officid’ Church (and therefore the State) frowned upon any
dissent from its authority. But there were those who longed for far degper reforms than the
‘established' church would permit. Henry Barrowe, John Greenwood, and John Penry, all
graduates of Cambridge, would not be silenced and were placed in the Fleet Prison, now the
ste of the Congregationa Memorid Hall in London. From thence they were taken to be
hanged a Tyburn in April and May, 1593. Their story and that of the many other separatists
of Elizabeth's reign reminds us forcibly of the churchesin Eastern Europe today. They were
pioneers of gospe witness from the dock, openly confessing their faith in the full knowledge
that it meant imprisonment and suffering. Indeed, Dr Pedl, the Congregeationa historian,
suggested that four hundred years ago, 'the largest Congregationa churches were those which
met in London prisons.

The Independents were the acknowledged founders of the United States. The Visitors Book
in the parish church of thelittle village of Scrooby in Nottinghamshire isfilled with the names of
American vigtors to the home of William Brewster, leader of the Rilgrim Fathers. Oliver
Cromwel was an Independent and the army which rid the England of his day from the curse of
arbitrary despotism was very largely an army of Independents. His government, in days of
extraordinary success and influence, was a pioneer and mode of toleration and administrative
efficiency. Judged as one of the finest generdsin the hitory of war, yet his supreme concerns
were the worship and service of God and the spreading of the Gospel. His Congregationdist
contemporary, John Owen, Vice-chancellor of the University of Oxford, ranks as one of the
greatest theol ogians England has produced.

With the death of Cromwell and the restoration of the monarchy, there camein 1662 the Act
of Uniformity compelling al minigersin the Church of England to assent to the 39 Articles of
Religion and conform to the Prayer Book services. Nearly 2,000 ministers refused and were
g ected from thelr livings. Many were Presbyterian but others became ministers to the number
of Congregational Churches whose formal beginning dates from that time.

In the development of worship, it was the Congregationai<t, |saac Weatts, who established
modern hymnology. Many consider him afiner writer of hymns than even Charles Wedey,
whose prolific and poetic output makes him Weatts only possible competitor. Waitts delivered
the congregation from the exclusive use of the psdter, sung al too often in the forced rhymes
and rhythms of the metrical psams. Philip Doddridge, Wetts younger contemporary, was
preacher, pastor, educationdi<t, theologian and himsdf a hymn-writer. High academic
standards owe much to the dissenting academies at a time when the ancient universties, closed
to the Non-conformigt, were often hardly worthy of the name of educationa establishments. In
this sphere the contribution of Doddridge at his Northampton Academy was outstanding.
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Later, when God blessed with revivd in the Evangdicd Awakening in the days of Whitefidd
and the Wedeys, in the main, after initid hestation, the Independents were reedy to receive
and regp ablessng.

The closng decade of the eighteenth century opened the era of modern missionary enterprise.
The Congregationaists of the London Missonary Society, founded only three years after the
Baptist Society of Carey, provided an astonishing array of pioneers. They included Van-der-
Kemp among the Kaffirs, Robert Moffat to Bechuandand, his famous son-in-law David
Livingstone to centrd Africa, Robert Morrison and Griffith John to China, and John Williams
to the South Seas. These were worthy successors of the Congregational missionary pionesr,
John Eliot of Nazeing, who joined the Pilgrim Fathersin Americain 1631. He has been cdled
the 'Father of Modem Missions and was the firgt to trandate the Scriptures into a heasthen
tongue for the purpose of missionary work.

At home the nineteenth century was the period of the exploding population that accompanied
the Industrid Revolution. Moved by a passion for souls the Congregationdists of those days
produced evangdists and preachers determined to search out 'every creature’ and bring them
the Gospdl. This earnest zed resulted in the planting of very many churches in the expanding
ctiesand indudtrid towns and in the leest Sgnificant villages of the countryside. They were
home mission pioneers to countless places.

This concern to spread the news of salvation brought the county unions and associationsinto
being. The Independents, who had dways recognized thar family identity, could not in
isolation achieve their aims. Without compromising their local independency they co-operated
to act effectivey in amisson to 'darkest Britain'.

Even in the twentieth century Congregationdists can cdlam in Liond Fletcher one of the
greatest evangeligts this country has ever known. Although he itinerated widely his supreme gift
was in pagtord evangelism. The churches in which he ministered became the largest
Congregational Churches - in Audrdia, his ntive land: in New Zedland: and, most
outstandingly, in Britain. His robust soul-winning proclamétion filled the three thousand seets of
Wood Street Congregational Church, Cardiff, and services often began half-an-hour early
when every seat was taken. His books 'Mighty Moments and 'After Conversion - What?
deserve to be reprinted for the edification of the present generation.

These, then, are the Congregationdists. They are Christians who believe that each church is
‘Independent’ of externad control. They disallow the authority of the State to dictate how they
should worship or serve God. They do not acknowledge the right of any other church (or
group of churches or church representatives) to intervene in their affairs. They are
‘congregational’ because every bdieving and covenanted member of the loca church hasa
part in the government of his own church. They differ from Baptists because they baptize
infants aswell as believers. Their essentia witnessis to the direct Lordship of Jesus Chrigtin
the life of each local congregation.

Any modern Congregationd church-member who denies heis a Congregationaist (though by
definition and practice heis onel) may well have a misconception of the meaning of the word
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‘Congregationd’. Or he may be unaware of the glorious heritage whichishis. Or, aslikely as
for any other reason, he may have been ashamed of what the term ‘Congregationa’ had come
to convey to the evangdical Chrigtian. To so many, the term denoted a denomination that had
denied the truth of the Bible and lost the cutting edge of the Gospdl.

Spiritual Decline

None of the mgjor denominations passed unscathed through the theological tribulation that
Soread from Germany in the middle of the nineteenth century. In due course it engulfed virtudly
the whole Chrigtian world. Known varioudy as 'modernism’ or ‘liberdism’, the 'socid gospd!’
was one of its facets. Gradually the colleges of the Anglicans, Baptists, Congregationaists,
Methodists and Presbyterians succumbed. The minigteria products of these colleges used the
pul pit to introduce the 'new theology' to the pew. In truth it was no more than a fresh
manifestation of the age-old devil of humanism and unbelief. Spurgeon's great and fruitful
ministry was almost certainly shortened by the strain of the warfare in those days of the
'‘Downgrade Controversy'. At least, his own Pastors College preserved for many years an
evangelica influence among the Baptigts, particularly of the South-east. The Anglicans, too,
never completey logt evangelica centres for the training of their minigers.

There was nothing new in dl this. The heyday of 17th century Puritanism had given way to a
period of spiritua decline. At that time the theological apostasy was known as 'Deism’.
Virtudly the whole of the greet Presbyterian denomination and the General Baptists turned
Unitarian. (‘'English’ Presbyterians of the 19th/20th centuries were the product of ‘invaders
from north of the Border!) But, for the most part, at that earlier period of declension, the old
Independents stood firm. When the foundations were shaken around them they held fast to the
rock of Holy Scripture. Some argue that even when the preacher strayed the congregation
sang the great gospel truths in Watts hymns and remained true to the 'old paths.

Certainly many a modern Congregetiondist is saddened by the way in which his more
immediate predecessors drifted with the tide, but he has no more cause for shame than his
contemporaries of other denominations. There were churches and ministers whose testimony
was unsullied by compromise. VVoices were raised in protest at the Chrigt-denying utterances
of the theologicd trend- setters. If the latest Congregationa hymn book was adopted they
ignored the vapid rhymings introduced into it and sang Waits and Wedey and Newton and
Cowper. But they became voices crying in the wilderness. They were dismissed as theological
illiterates or publicly derided in the assemblies of their denomination.

It is not easy to swim againg the tide. Such men may not have walked the corridors of the
increasing power of the denominational headquarters or ascended the leading pulpits of a
Congregationalism which, at an earlier date, would have rgoiced in their witness. But their
successors can be thankful for their fideity. They can work to make 'Congregationd’ or
'Independent’ an honourable term once more. Less now than for many years do we have to
bear the reproach of an apostate Congregationalism. We can and should rejoice and give
thanks for a distinguished lineage.
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CHAPTER 2
THE BIBLICAL NATURE OF
CONGREGATIONAL CHURCHES

To the Bible-bdlieving Chrigtian, the Scriptures of the Old and New Testaments are the
supreme authority for faith and practice. If our reason for being Congregationdistsis no more
than the accident of upbringing or of location and not of Scriptura conviction, we are making a
mockery of our clam to a Bible-based faith. Our contention is that Independency isthe system
of church order and government that fully accords with the example and teaching of the New
Testament. There are certain aspects of Episcopdianism which accord with Biblica
churchmanship. These are found in Congregationalism. Presbyterianism has anumber of
features which accord with the New Testament. These, too, are found in Congregationadism.
But the most essentid aspects of Congregationa practice are lacking in Episcopa and
Presbyterian churches. To that extent, though such bodies may be Gospel-preaching and
Bible-bdieving, we hold that they fal short of the full-orbed and divinely-ordained plan for the
Church of the Lord Jesus Chrigt.

Dr Dde, in his'Manud of Congregationd Principles, provides alogicd and Biblica
framework for the proposition that only a Congregationa Church meets the demands of the
New Testament for a true church. He begins with the exposition of two fundamentd principles
which we expect our readers to accept without discussion.

(1) Itisthewill of Christ that all those who believe in Him should be
organized into churches.

(2) Inevery Christian church the will of Christ is the supreme authority.

It iswhen we reach the third principle that a great divide appears between Congregationaists
and many Episcopdians and Presbyterians.

(3) Itisthewill of Christ that all the members of a Christian church
should be believers.

Way back in the sixteenth century, Robert Browne, the pioneer of post- Reformation
Congregationdism, declared that a church must consst of 'peopl€ and must be 'pur€’. This
was revolutionary thinking. To Rome the church was an indtitution, churches were buildings.
To Browne the church comprised believers, however few. He saw that not al those who had
been sprinkled in infancy by a priest, but those and those alone who had atrue Scripturd faith
in Christ comprised His body, His Church. Only the regenerate could be members of His
Church. It must be "pure, without that mingling of the unsaved, which every parochid system
infers.

The Reformers saw aclear distinction between the Visble and the Invisble Church. The
Visble Church was the work of man - man baptized, man confirmed, man put on a church
roll. Many have based their hope of salvation upon these done. The Invisble Churchisthe
work of the Holy Spirit. God has called and moved and saved and He done knows His true
Church.
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Dde expounds the words of Matthew 18: 15-20 to ingst that only Chrigtians should be
members of the Church. His argument can be summarized:

(@ TheChurch is condtituted where there are even so few as two or three
gathered together in the name of Jesus.

(b)  Thefunction of discipline within the community of faith must be committed
exclusvely to those who are believers.

(©) The power of binding and loosing implies that the members of the society
areloyd to Chridt.

(d) Theprivilege of His presenceis assured to those who are His by faith.

Aswelook at the Church asit grew we see that it was as men and women became believers
in Chrigt. When the |etters were written to the New Testament churches we find them
addressed to 'saints, which argues thet they should live holy lives because of ther faith in
Chrigt. Paul's frequent note of thanksgiving stems from his confidence that his reeders are
rgoicing in the blessng of redemption through Jesus Chrigt.

The only pleathat can be used against the Congregationd insistence that al members must be
believersisthat it is difficult to distinguish wheet from tares. Once the grest Roman Empire
became a least nomindly Chrigtian it was fdt that the conflict between Chrigtianity and
paganism was over and it was thought impossible to limit membership to the believer. When
society is established upon Chritian principlesit is easy for people to count themselves
Chrigtian because of their habits of thought and worship and their moral code. Such people are
not so readily discerned as lacking the essentid touch of the Holy Spirit's regenerative work.
However, because a task becomes difficult it is not to be shirked or regarded as impossible.
The dternative is aso-cdled Chrigtian church on its way back to paganism (a tendency often
visble in Roman Catholiciam), or on itsway to obscurity asamord or socid improvement
society (as so much of modern Protestantism). Some in the church of the 4th century accepted
the theory that the Christian character of a degenerate Christian society might be preserved by
restricting authority within it to a spiritud lite, a priesthood. But within a generation the priestly
caste could be drawn from the ranks of the unregenerate and the last state would be worse
than the firgt. Authority would now be absolute in the hands of those who professed
Chridianity but werein fact unbdievers.

Daées fourth principle takes usto the very heart of the Congregationd understanding of the
neture of the Church.

(4) Bythewill of Christ all the members of a Christian church are directly
responsible to Him for maintaining His authority in the church.

We may note here that the term 'Independent’ may be used of a church that lacks essentid
characterigtics of Congregationdism. It may be a church that isfree of externd control but yet
surrenders rule and authority entirely to its officers. There are independent misson halls and
assemblies that have none of the minigterid offices of the New Testament but are run by
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committees or even by individuds. This was not the way of the historic 'Independents. They
were Congregationaists, even though they often used the dterndive title of Independent.

Two Biblical examples should be sufficient to demondirate the authority of the whole
congregation. Firgt, in the eection of an gpostle to take the place of Judas the whole church
shared (Acts 1. 15ff). Secondly, when the adminigtration of charitable funds required specid
officers for the work it was, again, the whole church who eected the 'seven’ (Acts 6: 2ff).

Similarly the authority to exercise church disciplineis, by Matthew 18: 15-20, vested findly in
the whole church. When the Corinthians needed to discipline amember guilty of gross
immorality, Paul urged, not the officers done, but the whole church to excommunicate him.
The church acted to punish the offender (1 Corinthians 5: 2-8). Later Paul urges them to
restore the penitent to fellowship. His gpped is again directed to the whole church (2
Corinthians 2: 5-11).

The authority and influence of the apostles was undoubtedly greet. The responghilities of
elders and deacons were obvioudy real and important. But it is evident in reading the New
Testament that the whole congregation was thoroughly involved in ordering dl the life of the
church.

(5) Bythewill of Christ every society of Christians organized for
Christian worship, instruction and fellowship is a Christian church,
and is independent of external control.

The Congregationdism of the New Testament churches assures their Independency. To
exercise authority as a believing congregation it must necessarily be free of externa control.
Without Independency, Congregationdism isimpossible.

The vitd passage of Matthew 18 assures us that authority lies with the church even though it
number but two or three. Its authority derives from the presence of Christ. To believers His
authority is absolute. Ther professon of faith declares their intention to seek to know Hiswill
and then to do it. However they may seek that knowledge, once it is known the decision is
made. Their sources of information may be externd to their company and they may hear wise
counsd from others but, in the end, through the Scriptures and by the Spirit, He reveds His
will and purpose to them, His peoplein that place. They are able to hear and to heed His
voice. Since He and He doneisther Lord no external authority is required nor should be
admitted.

Thisis precisely what we observe in the New Testament. Members of the church a Jerusdlem
founded the church at Antioch. When the Holy Spirit selected Paul and Barnabas for the task
of initiating the world-wide mission of the church there was no reference made to Jerusalem or
to the gpostles. The independent action of the church at Antioch was directed by God Himself
as they sought their Lord with prayer and fasting. Again, the church at Corinth, though divided
and mordly in error, was called upon to obey Chrigt its Lord in disciplining its offending
brother. The Lord used Paul the gpostle to awaken the Corinthians to their respongbility to
Chrigt but the gpostle did not subvert the authority Christ had entrusted to the church. He did
not assume the role the Lord had reserved for Himsdlf.
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Another point must be stressed. The word ‘church' is used in the New Testament either of a
sample, loca assembly or of the whole community of believers everywhere. Paul refersto the
churches of Macedonia, the churches of Gaatia, the churches throughout Syriaand Cilicia
John addresses the seven churches of Asia. Never is a church acknowledged that stands
between the Church universal and the church local.

All will recognize the frailty of human nature and how this may affect alocal church. To someit
might appear that things would be better if the churches surrendered their authority to amore
spiritual and educated body! But as soon as such a surrender is made - to Synod or Council

or Assembly or Bishop or Pope - the Saviour is deprived of His crown rights and unsesated
from His throne. That moment the local church has ceased to be a New Testament church,
however expedient its action may appear. That moment the authority of God's Word has been
denied.

CHAPTER 3
THE CHURCH MEETING AND MEMBERSHIP

The Church Mesting is the most characteristic of Congregationd indtitutions. Those of the past
dedlt with business but in a context which made the concerns of the King of Kings preeminent.
Necessary, mundane details took a secondary place. There was much praying and Bible
reading and preaching. Often there was afathful dedling with the faults and failings of fellow
members. Warning and entreaty and discipline were seen as an essentid part of true
fellowship.

Albert Pedl quoted Dr Dale as saying, To be at a church meeting is for me one of the chief
means of grace. To know that | am surrounded by men and women who dwell in God, who
have recaived the Holy Ghogt, with whom | am to share the eternd righteousness and eterna
rapture of the greet life to come, thisis blessedness, | breathe aDivine air.

But how easy it isfor a Church Meeting to fdl away from this high sandard. A clue to that
declineisfound in alittle sentence in a pamphlet on Church Membership published by the
former Congregationa Union, 'Our system of Church government is democratic'. Nothing
could be further from the truth. In the Biblica study which was taken from Dae's Manud
one peak of doctrine towers above the surrounding hillocks. At al cogts the authority of Jesus
Christ as Supreme Heaed of His church must be maintained. The problem of the modern
Church Meseting isthat dl too often a Democratic notion has been subgtituted for a Theocratic
principle. The rule of men is subgtituted for the rule of God.

Thefinest satement of Congregationalism is provided by the Savoy Declaration. It makes
plain the nature of atrue gospd church in thirty concise and comprehensive propositions. A
satisfactory congderation of the Church Meeting will be greaily helped by summarizing afew
of the arguments of the Declaration.

(1) Church members are properly those whom the Lord Jesus has 'called out
of theworld unto communion with Himsdf'.
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(2) A church, then, conggts of those who have been gathered by the preaching
of the gospd.

(3 These'saintsby caling', known to each other by their confesson of the
faith wrought in them by the power of God, do willingly consent to walk
together according to the gppointment of Christ giving up themsdvesto the
Lord and to one another by the will of God in professed subjection to the
ordinance of the Gospd.

(4) Church officers (pastors, teachers, elders and deacons) are chosen and set
gpart by the church for their work.

(5) Admission to the church (and excommunication, or lesser discipline), isto
be by the whole church and none are to be admitted to the privileges of the
church without 'submission to the rule of Chrigt in the censuresfor the
government of them'.

On Joining a Congregational Church

Before more is said about the Church Meeting it iswell to consider how it can be ensured that
applicants for church membership are, asfar as can be ascertained, Christians. No
Congregationa Church will for long preserve its spiritud life and vitdity unless members are
accepted with care. This has dways presented difficulties. Even when persecution makes
Chrigtian commitment hazardous there could be those added in the succession of the Satus-
seeking Simon the Magician who 'believed and was baptized' yet was 'full of bitterness and
captiveto Sin' (Acts 8: 9-24).

It is obvioudy an important function of the pastor and eders to advise the church asto the
suitability of a candidate. In some churches, the pastor's recommendation alone is considered
aufficient. In mogt, thiswould be supported by the testimony of others. The church may
appoint one or two members to vist the candidate so that they can add their testimony to the
minigter's recommendetion.

The progpective member's own testimony to his spiritua experience can be a great
encouragement to the church and it is good if this can be given by those who visited him, but
preferably by the candidate himsdlf, either in public worship or at aweeknight meeting. Some
flexibility is desrable, otherwise true but diffident believers may be excluded from the church
smply because of their natural weakness. But speech is as hatura as breath, and the occasion
of giving public testimony to converson may be the time when the barrier of inhibition is
broken down and liberty obtained for wider usefulness and effective Chrigtian service. How
gregtly, too, such costly witness may be used to the conversion of further souls!

In any church there will be problems which arise because of immature Chrigtians, new
converts and awkward sheep. But no church should ever impose conditions which turn it into
aprivate club. The New Testament is plain. All believers are members of the Body of Chrig,
of the Church. A locd church is bound, therefore, to accept as members al those who are
Chrigt's redeemed people. The obligations of the new covenant relationship will be explained.
If they are willing to 'submit to the rule of Chridt' in the fellowship of His people the church
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dare not refuse them. They are required by the Lord to enter His church and submit to His
authority within it. The church is required to receive them and gpply Chrigt's authority to them.

The Church Meeting

The object of a Church Meeting should be to seek and to find the Lord in prayer, to hear His
Word and receive His marching orders for advance. He promised that where two or three
were met in His name, He would be present. If the Lord were indeed present in power a a
Church Mesting, would there ever be any of the bickering arguments and sdlf-assertive
displays of the natural man which have sometimes shamed God's people? Would they not
rather fall & Hisfeet in repentance as Peter prostrated himsalf in the presence of the risen
Saviour? Such an attitude would lead to the recording of more minutes like the following from
a Congregationa Church Mesting of 1880:

"The whole of the discussion - amidst considerable diversity of sentiment and great
warmth of feeling was marked by that united loyalty to the great Head of the Church
which desires that He should Himself be the ruler of His people.’

The Church Meeting should be gpproached with awe and reverence aswell asinloving
expectancy. It is not an opportunity to express opinions but to receive orders. The nature of
the meeting is such that worship isvita. Testimony to grace needed and given is as gppropriate
and desirable as in the old-fashioned Methodist Class-meeting. It hardly needs to be said that
the discussions of a Church Meeting are confidentia to the members.

The concept of amere 'business meeting' would hardly withstand the impact of a service of
true worship and devotion, praise and testimony. It is afamily occason. Warning and entreaty
can be given in love where the public professon of membersis thought to fal short of what
glorifies God. The young in years and spiritual experience are as free to share as those who
are aged and of long experience in the life of Christ.

Those who believe that the gifts of the Holy Spirit are intended for our generation aswell as
for the apostalic age will look for the exercise of such gifts. Since He distributes 'severdly as
He wills, the gifts may be manifest through any member. Those who do not accept the
continuance of the charismata cannot deny the Scripturd principle of the "priesthood of all
believers. The Church Meeting is peculiarly appropriate for the ministry of al God's people.
Here those who have covenanted together to serve the Lord in fellowship with one another
meet for their mutua profit. A long business agenda or infrequency of meeting undermines the
purpose of the Church Meseting.

Congregationdists recognize the 'mixed' nature of the meeting. Some members are walking
closdly with God. The spiritud life of others has waned. The spiritually mature and the 'babein
Chrigt' are meeting together. All ages are represented and the generation gap of secular society
may invade the church. It is evident that these circumstances demand respect for the authority
which has been vested in the leaders of the congregation by the Lord, and accepted through
the willing suffrage of His people. What ever form the Church Mesting may take it is dways
the desire of Congregationdiststo be able to say at the close:
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It seemed good to the Holy Ghost and to us (Acts 15: 28).

Mutual Concern

Each loca church isindependent and is fully competent to order its own affairs without
externd interference and control but it is not intended to bein isolation from other gospe
churches.

The Savoy Dedaration is most ingstent on the responsibility of mutua concern.

'All churches are bound to pray continually for the good or prosperity of all the
churches of Christ in all places, and upon all occasionsto further it. So the churches
themsel ves (when planted by the providence of God, so as they may have opportunity
and advantage of it) ought to hold communion amongst themselves for their peace,
increase of love, and mutual edification’.

There follows a statement that synods or councils should meet to consider matters of concern,
'in cases of difficulties or differences, and to report back to the churches. Thiswas to be done
by the messengers of the loca churches. But no authority was committed to such a council.

The 'Objects of an Evangelica Fellowship of Congregational Churches well express the
principle of mutua ad without interference which has characterized Congregationaism through
the centuries. (See Appendix). Especiadly has it been true that missionary endeavour a home
and abroad has drawn the Congregationa churches together in co-operative activity. Itisa
feeble and apogtate Chrigtianity which ignoresthe cry of the perishing. Today there are many
villages in Britain deprived of afaithful gospd testimony. Many populous aress, grest housing
edtates and large industria towns, are evangdlica deserts. The Irish Republic isamissionfidd
on our doorstep and 'English is spoken'. There are needs that call for mutual association that
we may obey Christ's command to take the Gospel 'to every creature.

Isolation, to asmall congregation, so often spells discouragement and despair. Isolation, to a
flourishing cause, easly leads to complacency and sdif-interest. Fellowship brings the blessng
of enlarged vision, degpened concern, enriched spiritua experience and an increase in
intelligent prayer. Reviva firein one place kindles fire in another.

And Wider

The old Congregationdists were sure that only their church order was legitimate in the light of
Scripture but that did not make them narrow in outlook or limited in association. More than
any denomination they abhorred denominationalism. They joined whole- heartedly with those
from whom they differed on non-essentias. They were truly catholic in their regard for dl the
fathful. As early as 1658 they were adamant that ‘churches ought not to refuse the communion
of each other though they walk not in dl things according to the same rules of church order.
They accepted unhesitatingly their fellow believers, however wrong they may have judged their
opinions on church government to be. Their bdief that ‘church’ could only mean ether aloca
congregation or the whole body of Chrigt preserved them from the narrowness and intolerance
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that would unchurch the saints of another persuasion.

CHAPTER 4
THE MINISTRY IN CONGREGATIONAL CHURCHES

The Savoy Declaration asserts that the 'officers appointed by Christ to be continued to the end
of the world, are pastors, teachers, elders and deacons.

The world has not yet ended (1) but the separate office of Teacher (as distinct from those
known as 'Sunday School Teachers) is virtualy unknown today in Congregational Churches.
It was not dways s0. At the end of the sixteenth century the congregation of exilesin
Amgerdam enjoyed the minisiry of Francis Johnson as Pastor and Henry Ainsworth as
Teacher.

The work of pastor and preacher is not gtrictly that of teacher. True, both pastor and preacher
will teach in private and in public as they minister but that is not their specid task. The function
of the teacher isto indruct and he may servein aloca church or more widely. Perhaps the
time will come when a due recognition of Ephesians 4: 11 will lead to the restoration of an
office logt to Congregationalism. In present practice, the Pastor is often
Pastor/Preacher/Teacher.

Thetitleswe give to our church officers are mideading. A deacon is redly one who ministers
or serves. A minister isredly a'pagtor’ or ‘shepherd’, a'presiding elder’, a 'bishop/presbyter in
the local church.

In the New Testament the terms 'elder’ and 'bishop' (overseer) are interchangeable. There can
be no doubt about this. Ephesians 4: 11 refers to ‘pastors and teachers but not to elders or
bishops. It seems clear that Paul is using an aternative description of these leadersin
Ephesians, one which emphasizes their work rather than their status. Thisis supported by the
injunction to elders 'to pastor the flock' (1 Peter 5: 2). Thereferencein Acts 20: 28 s,
likewise, to the Ephesian elders as 'shepherds or ‘pastors. When Paul and Barnabas
gppointed 'dders or 'presbyters in the churches which they had founded on their first
missionary journey they were gppointing shepherds to care for the flock.

The supreme function of eldersisthe rule of the church. In 1 Timothy 5: 17 Paul refersto the
elderswho rule well as worthy of double honour, especidly those who labour in the word and
teaching. 1 Thessdlonians 5: 12 requires repect for those ‘who are over you in the Lord and
admonish you'. Hebrews 13: 17 is stronger. 'Obey them that have the rule over you and
submit to them'. The reason isthéat 'they are keegping watch over your souls, as men who will
have to give account'.

It should be apparent that godly rule must be in accordance with the Scriptures. Thereisa
profound difference between the subservience of the cults to their leaders and the free
obedience of the people of God. Christian obedience is to the Lord who has appointed His
servantsto minister in this respect. Ther 'rul€ is o to admonish that the church conformsto
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the pattern of the Word in doctrine and conduct. This makes them inevitably teachers of that
Word and expositors of its gpplication to the flock. It isarguable that there were elders who
were not teechers. Such inference is drawn from the qualifying phrase of 1 Timothy 5: 17
‘especidly those who labour in the Word and in teaching'. The condition that a bishop should
be an 'apt teacher' (1 Timothy 3: 2), ‘able to give ingtruction in sound doctrine and dso to
confute those who contradict it' (Titus 1: 9), suggests that it must be rare to gppoint as elder a
man who lacks such qudification.

Godly Discipline

Therewill always be problems associated with pastoral oversght. To admonish lovingly and to
correct gracioudy can only be done in the love of Christ. Some judgments are hard to make
and discipline not readily administered. Authority can soon be debased into authoritarianism
and discipline decline into sdif-assertiveness. Underlying the pastord office is the supposition
that its holder has been humbled by grace and lives in conscious and ddliberate submisson to
the Scripture of truth. Spiritua maturity implies loving and sympathetic identification with the
wayward rather than the superiority of the 'knowledge that puffs up'.

Equaly, it ishard for the heart of man to accept meekly God's word of reproof from the lips of
afdlow dnner. It isnot easy even when it is manifest that the reprover is a mouthpiece of God
by the evidence of aholy and sacrificid life and the favour of God upon him. Resistance to
correction and resentment at rebuke are typica of unspiritudity. Who would be bold to deny
that the genera condition of the church of our times shows every evidence of experiencing
God's judgment? Compared with the vitd effectiveness of the church in other landswe arein a
parlous state. Decade after decade passes without a true spiritua awakening. When the falacy
that a church isa‘democracy’ is accepted this can only aggravate the modern tendency to
rebel againgt authority and truth. The refrain that comments on the days of the Judges could
likewise spdl| the obituary notice of many a congregation of our times. There was no king in
Israel, every man did what wasright in his own eyes!’

It isdifficult to exercise Scripturd disciplinein an age of indiscipline and spiritua poverty. Itis
doubly difficult when the task falsto thelot of one man. A smdl church may have no one of
gpiritud cdlibre adequate to share the respongbility of godly rule with the minister. Where
there are those of such cdlibre there needs to be a speedy return to the Congregeationa
practice of aplurdity of eldersto care for the flock, as was the practice of the gpostolic age.

The Status of a Minister

Too many churches have experienced ministry a the hands of ordained men lacking atrue
gospd fath. This has led to some suspicion of the pastorate. The mischief of an unconverted
minigtry is not only the evils done to a particular congregation at the time: it is aso the disrepute
into which the ministry may fdl in the common regard of God's people. Of courseit iswrong
for men unsound in the faith and lacking the divine commission to be eected and cdled to the
pastorate. The enemy of soulswill make every effort to secure their acceptance by the
churches of the redeemed. This, however, does not excuse the failure of congregations to
accept the shepherdly guidance of those whose ordination was first by the nail-pierced hands
of the Redeemer and only secondly by aloca church.
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When a church calsaminigter to beits pagtor it has done so after spending much timein
prayer and in condderation of the spiritual and practicd qudifications of the man concerned.
They will appreciate the value of aman of learning for he should be 'a good minister of Jesus
Chrit, nourished up in the words of faith and of good doctring (1 Timothy 4: 6), but they will
not despise aman of no academic training, for they will recal that the apostles Peter and John,
though regarded as 'unlearned and ignorant men’ were yet heeded as those who 'had been
with Jesus. A church might receive more blessing through one who had spent much time with
Jesus than one who had read many books about Him. Though obvioudy a combination of the
two could be an improvement on either.

Another Scripturd qualification would be the fruitfulness of aman's previous sarvice for the
Lord. According to the apostle Paul, thisis a better commendation than any written certificate
(2 Corinthians 3: 1-3). So Timothy was bidden to 'lay hands suddenly on no man’ (1 Timothy
5: 22). So Titus was urged to exercise care in the gppointment of eders.

'Since an overseer isentrusted with God's work, he must be blameless - not overbearing,
not quick-tempered, not given to much wine, not violent, not pursuing dishonest gain.
Rather he must be hospitable, one who loves what is good, who is self-controlled,
upright, holy and disciplined. He must hold firmly to the trnstworthy message as it has
been taught, so that he can encourage others by sound doctrine and refute those who
opposeit' (Titus 1: 7-9 NIV).

Ordination in a Congregationa Church is arecognition that the Lord Jesus Chrigt, the only
Head of the Church, has dready called out and set gpart a man for the ministry. The church
recognizes God's grace and the gifts of His Spirit and publicly acknowledges that aman is
separated to the Lord's service. It istheloca church that ordains but, by invitation, brethren of
other churches usudly join with representatives of theloca church in laying hands on the
ordinand.

Dismissal of a Pastor

The Savoy Declaration refers to The Lord Christ having given to hiscalled ones. . . liberty and
power to choose persons fitted by the Holy Ghost. . . to be over them, and to minister to them
inthe Lord'. Thereis no reference, however, to the dismissa of those so called.

Theright of dismissd must remain with the Church Meeting for it isthe find authority under
God for the life of the particular congregation. But such aright should be exercised rardly and
with extreme care.

It would be very unwise for a church to consider dismissing a pastor just because they do not
like what he hasto say to them. It may be that God wants to give that church amessage like
that of a Jeremiah and sends them just such a prophet. If the church, having previoudy
declared that they had recognized the Lord's call to the ministry and to the pastorate, should
then find that they do not relish God's message of warning or exhortation, they would surely
seek to berid of their minister a their peil.
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On the other hand, it isatragedy when a pastor assumes, or is alowed to assume, an
exclugve authority over the church's affairs contrary to the teaching of the New Testament.
Even with authentic evangdlica convictions, aman of high principle may dienate a
congregation or so fal in certain marks of his character that he presides over a church's decline
to apoint where, gpart from specid Divine intervention, recovery is virtualy impossible.

Early Congregationd Trust Deeds stated that a church was free to dismiss a minister who was
guilty of immordity, or who had abandoned the doctrines he had undertaken to maintain, or
ceased to do the work of pastor to which he had been cdled.

Obvioudy, no minigter is entitled to ingst on believers baptism only in achurch that hasa
paedo- baptist foundation. Nor may he preach Arminianism in a church that has Cavinistic
doctrines written into its Trust Deed. Modern Trust Deeds generdly alow grest latitude in
doctrines, requiring only that they be 'according to the principles and usages for the time being
held by the congregational denomination’. Most older Deeds, however, require very definite
doctrinesto be held and taught. If aminister failsto do so he can properly be dismissed by the
church.

Findly, it should be noted that a church does not employ a minigter. It releases him from the
need of secular employment and undertakes properly to maintain him and his family so that he
may do the Lord's work among them. Heis not a servant of the church but of the Lord who
directs hiswork and who may give him a vocation wider than the narrow interest of a
particular congregation. Where there is mutud love in Chrig, there will be mutua
understanding and support.

The Office of Deacon

When we turn to the office of deacons we have moved into avery different category of
minigtry, though the identification of the offices of elder and deacon is along-standing
Congregationa tradition. The 'diaconate’ is considered to incorporate both elders and

deacons. The failure to distinguish between the two has been a cause of much confuson and
weakness among our churches. There has aso often been a misunderstanding of the need for
the spiritual status of the deacon. In Acts 6 we read that ‘the twelve summoned the body of the
disciplesand sad:

"It is not right that we should give up preaching the word of God to serve tables.
Therefore, brethren, pick out from among you seven men of good repute, full of
the Spirit and of wisdom, whom we may appoint to this duty. But we will devote
ourselves to prayer and to the ministry of the word."

We should natice the qudifications of these men, the nature of their work and the digtinction
between their minisiry and that of the apostles.

Firg, they were to be men of good reputation among their fellow-bdievers, Spirit-filled men
and wise men. The modern deacon may gain office because of his practica wisdom in matters
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of business. He may be skilful with figures or cgpable in deding with the church buildings. Such
gifts are welcome, but he may not be recognized as one of the most spiritualy-minded among
the brethren. Bezdled, in Exodus 31, worked in metal and wood and fabric for the tabernacle
but, because it was for the service of God, he needed to be a man filled with God's Holy
Spirit. No less under the new covenant! A deacon was to be no novice. Let them be 'tested
firg, then if they prove themselves blameless et them serve as deacons (1 Timothy 3: 10). To
'serve tables deacons must gill be men of prayer as ready to receive direction from God as
they grapple with aleaky roof as the ders must be when tackling alesky tongue.

Secondly, the work of adeacon is described as 'serving tables. The context shows they were
to be occupied with the relief of materid needsin the New Testament church. The importance
of such work is obscured by the affluence of our society. Need is ill present. It may be the
secret penury of a Christian wife whose unconverted husband deprives her of the very
necessities of life. The work of a deacon may be to assist an ederly member through the
intricate maze of the socid services and their regulations. Deacons were responsible to the
church for the care of the sick and the widows and the orphans. They relieved others of
respongbility in the redim of the practicd. At the time there were no buildings with which to be
bothered. The basic principle is unchanged. The gpostles were to be set free from concern
over such matters.

Thirdly, there is adigtinction drawn between this service and the ministry of prayer and
preaching which was the supreme preoccupation of the apogtles. Y et the deacons were not
precluded from prayer and preaching. The longest sermon-outlinein Acts follows immediady
upon the agppointment of the first deacons. It is a message proclaimed by the deacon, Stephen.
But deacons need not be preachers or teachers. Theirsis a secondary office but it is one that
demands spiritudity for its exercise. It should set pastors and el ders free from involvement in
the practicd affarsthat are insgparable from the life of the Christian community.

We could stop a this point. We are consdering the ministry in Congregational Churches.
There are pastors and teachers, often combined in one person. All pastors are elders and, in
one sense, dl dders are pastors. There are dso deacons. Beyond this lies the whole ream of
the priesthood of dl believers which Congregationdists have frequently neglected to the
detriment of their spiritud life and to the reduction of their effectivenessin witness.

The church at Jerusdlem, outlined at the end of Acts chapter 2, presents a picture far removed
from the indtitutionalism that developed over the years and perhaps reached its climax in the
late 19th century where a church might consist of al sorts of organizations and bodies often
operating on their own. Early Congregationdists sought to recapture the community life of the
church - abig and friendly family in a neighbourhood, often in each other's homes, conversing
over the things of God, and praying together.

CHAPTER 5
THE CONFESSIONS OF CONGREGATIONALISM

The agpostle John, notwithstanding al his emphasis upon love, wrotein histhird epistle, 'l have
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no greater joy than to hear that my children are living according to the truth. Theology isa
forbidding word, and doctrine not much better, nevertheless they are the means by which we
st out the truths of our faith. Congregationalists have aways been prepared to set out such
truths and held a consstent position on Evangdica doctrine throughout their history until the
drift into the gpostasy of the last few generations.

That drift can be seen in the dterations made to the Congtitution of the Congregationd Union
of England and Wales over this period. Until 1904 the first two Objects of the Union were:

1 To uphold and extend Evangelical religion primarily in connexion
with churches of the Congregational order.

2. Topromote Scriptural views of Church fellowship and organization.
In 1904, these were changed to:

1. Toextend and realize the Kingdom of Christ, primarily through
Churches of the Congregational Order.

2. To promote New Testament principles of Church fellowship and
organization.

In 1958, much greater changes were made to:

1. Toserveand bear witness to the Kingdom of God by confessing and
proclaiming Almighty God as Creator, Sustainer and Father of all,
Jesus Christ His Son as Lord and Saviour, and the Holy Spirit as the
living power of God.

2. To promote principles of church fellowship and organization that are
consonant with the Gospel.

It will be noted that, first, 'Evangdical’ disgppears, then 'Congregationa’, and also 'Scripturd'’
or 'New Testament'. The credd statement in 1958 is extremely vague with the Holy Sairit not
even warranting capita letters asthe ‘Living Power' of God.

Historian Albert Ped (‘These Hundred Y ears) wrote of the stirring of opposition to Biblica
authority and the truths of Evangdical rdigion in the 1870s and recorded a resolution debated
and carried by an overwheming mgority by the Assembly of the Congregationa Union of
England and Wdesin 1878.

That in view of the uneasiness produced in the churches of the congregational order by
the proceedings of the recent Conference at Leicester on the terms of Religious
Communion, the Assembly feels called upon to reaffirm that the primary object of the
Congregational Union is, according to the terms of its own constitution, to uphold and
extend Evangelical religion. That the Assembly appeals to the history of Congregational
churches generally, as evidence that Congregationalists have always regarded the
acceptance of the Facts and Doctrines of the Evangelical Faith revealed in the Holy
Scriptures of the Old and New Testaments as an essential condition of Religious
Communion in Congregational Churches: and that among these have always been
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included the Incarnation, the Atoning Sacrifice of the Lord Jesus Christ, His
Resurrection, His Ascension and Mediatorial Reign, and the work of the Holy Spirit in
the renewal of men. That the Congregational Union was established on the Basis of
these Facts and Doctrinesis, on the judgment of the Assembly, made evident by the
Declaration of Faith and Order adopted at the Annual Meeting 1833: and that the
Assembly believes that the churches represented in the Union hold these Facts and
Doctrinesin their integrity to this day.'

It is, therefore, a modem myth that Congregationdism rgects dl creeds. This myth suggests
that it requires no doctrind position to be held by its members. It exalts liberty of conscience
and freedom of thought above dl ese, especidly above doctrind conformity.

In the series of Congregationd Union pamphlets aready mentioned, one writer refersto the
requirements for Church Membership in this way:

‘We know that in our theological interpretations we are bound to differ. Nor do we ask
whether you have passed through a certain emotional experience. Our question goes
deeper than theology and deeper than emotion. It goes right down to the centre. We
ask: "Are you wanting to be like Christ?" If we might put it more simply still: "Are you
in earnest about being good?" '

If such ideas were true this present chapter would be pointless. There would be no reason to
question progpective church members about their beliefs or their experience of new birthin
Chrigt. There would be no place for a'Basis of Faith' of an Evangdica Fellowship of
Congregational Churchesin the Appendix that follows. There would have been no statements
of faith throughout the past four hundred years of Congregational history.

No Imposition of Creeds

Thereis, however, afant glimmer of reason in the anti-creed myth. Congregationdism has
steadfastly repudiated the imposition of creeds. In a preamble to the Savoy Declaration we
read: "Whatever is of force or congtraint in matters of this nature causeth them to degenerate
from the name and nature of confessions. and turns them from being Confessions of Faith, into
exactions and impogtions of Faith’. No one can be made a Chrigtian by menta assent to truth.
But, having become a Chritian, he will know what he believes and will be ableto say to a
fdlow-Chrigian: “Here are truths that we hold in common: |et us declare them together in the
fellowship of the Church.™

Congregationdists have never demanded assent to a creed. They have declared their faithina
‘Confession’. These declarations have been approved by the separate and independent
congregations through their representatives. This was so with the Savoy Declaration in 1658.
It has dso been customary for the various congregations to incorporate a statement of
doctrinesin their Trust Deed. The earliest tatement extant was by a particular congregation in
1596. It was a defence for a church which had been suffering persecution, made jointly on
behaf of those who were exilesin Amsterdam and ther fellow-believers who remained in
London. It was described as ‘ A True Confession of the Faith (of those) falsely called

Page 24 of 74



Principles/ Declaration of Faith

Brownists - published for the clearing of ourselves from slanders of heresy, schism,
disloyalty, sedition given out against us'.

When the delegates of 120 Congregational Churches met in 1658 they gppointed a committee
of 9x to draw up a Declaration. In due course this ‘was agreed upon and consented unto by
their Elders and Messengersin their Meeting at the Savoy'. When the Congregational Union
adopted its 'Declaration of the Faith, Church Order and Discipline of the Congregationd or
Independent Dissenters in 1833 it is Sgnificant that it repested the traditiona Congregeationd
objection to the usefulness of creeds. Y et in the same breeth they clamed to be: 'far more
agreed in their doctrines and practices than any Church which enjoins subscription and
enforces a human standard of orthodoxy: and they believe that there is no minister and
no church among them that would deny the substance of anyone of the following
doctrines of religion, though each might prefer to state his sentimentsin his own way'.

Findly, we refer to the 'Basis of Faith' of E.F.C.C., drawn up in 1967. In the Fellowship's
Condtitution there is stated: 'In order that the witness of the associated churches may be clear
a Statement of Scriptural principles has been drawn up to act asa"BASIS OF
FELLOWSHIP'. Thisis not a creed we seek to impose upon others, but atestimony to what
we ourselves believe. The foundation of the whole Badisis an acceptance of the Divine
ingpiration and supreme authority of the Bible, and if any statement therein can be shown to be
unscripturd it will be corrected at once.’

Evangelical and Reformed

What then are these foundationa truths which are considered to belong to true
Congregationalism whether we talk of 1596, 1658, 1833 or 19677 First and foremogt, they
were and are held to be Scriptura. Two other words would be adequate as summary. The
confessons are ' EVANGELICAL' and 'REFORMED'. Unfortunately neither word has aclear
meaning today. 'Evangdica’ can be misunderstood to mean no more than 'evangdligtic' - a
generd commitment to the idea of outreach. It can be so broad as to signify no more than a
vague dependency on grace for savation rather than upon ‘works or upon 'church’ or
'saecraments. 'Reformed’ can mean, asin the title 'United Reformed Church, little more than a
clam to higtoricd successon from the Reformers of an earlier age.

The 'Evangdical and Reformed' faith cannot be separated from its absol ute dependence upon
adivindy inspired and infdlible Bible as the sole authority for the teaching and practice of the
Church. When the Reformers rejected the authority of Pope and priest, they did so only
because they were led to see that a higher authority existed upon which aone the Church was
established by Chrigt and by which aone it could be continued in obedience to Him.

Thus the first chapter of the Savoy Declaration is entitled 'Of the Holy Scriptures: thusthe
1833 Declaration begins. The Scriptures of the Old Testament, as received from the Jews,
and the books of the New Testament, as received by the Primitive Chrigtians from the
Evangdists and Apostles, Congregationa Churches beieve to be Divindy inspired, and of
supreme authority': thus the first statement of EFCC Basis of Faith declaress THE WRITTEN
WORD: God's greatness and holiness are such that, without His aid, man can neither
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understand God nor find the way to aright relationship with Him. In His mercy, however, God
has made Himsdf known. He has done this, partialy, through Crestion, but explicitly through
the Old and New Testaments of the Bible. We therefore accept dl that was written in the
Bible as not merdly containing, but being, the inspired and infalible Word of God and the find
and sufficient authority in dl metters of Chridtian faith and life!

Asthewhole E.F.C.C. Bads of Faith is set out later as an Appendix it is unnecessary to do
more than draw attention to it. It is modern and concise. Compared with the 32 chapters and
more of the 'Savoy', it is very brief. The two longest paragraphs ded with the Bible and with
the Lord Jesus Christ as God and Saviour. The phrase 'dl that was written in the Bible as not
merely containing, but being, the ingpired and infalible Word of God' makes obvious reference
to the current issue in the church known as 'nec-orthodoxy' or 'neo-Cavinism' in which the
Bible may be gppeded to as a source of truth without the necessity of accepting it asawhole.
Emphasisislaid on 'Subgtitution' in the choice of words that describe the atonement.

It may be claimed thet a brief statement was sufficient to align E.F.C.C. with other
contemporary evangdica societies or associations but the blurring of the lines of demarcation
since 1967 has proceeded at such a pace that doubt may be raised on this point. However, it
is clamed that the Basis sandsin true succession to the earlier Confessions and may be read
inthar light.

By comparison the Savoy Declaration seemsto attempt to summarize awhole library of
theology. It has few differences from the earlier Westmingter Confession approved by
Parliament in 1642. In some paragraphs there are minor verba changes. The Savoy omitsa
few clauses.

It should be remembered that both the Westmingter and the Savoy belong to the period of the
Commonwedlth and that behind both lie the Anglican 'Articles of Rdigion. The burning issues
of Conformity and State rdationship, of the laws of the land in the light of the laws of God,
demanded trestment in a 17th century Confession wheress present-day evangelicals would
regard a definition of the Scriptura teaching on such topics as Sabbath Observance, the Civil
Magidtrate, and Marriage as unnecessary in a Statement of Faith.

The other great debate of the 17th century was the controversy associated with the name of
Arminius. Arminian teaching lays stress upon the part that man plays in the work of his
sdvation. The strong emphasis on ‘predestination’ in the Savoy and its thorough exposition of
‘grace’ sems from this debate. These doctrines had been firmly expounded by John Calvin.
Higtoricaly, Congregationd Churches have been clearly and postively Cavinigtic though the
intensity with which they have maintained 'Reformed doctrine has varied. Within that
theological tradition they have suffered the barrenness that results from a dead orthodoxy, and
aso they have known the glorious vitdity that flows from afull and explicit dependence upon
God, who in grace and by His Spirit quickens the dead and revives His Church.

Our present age is humanigtic in its thinking and, as humanism is diametrically opposed to a

God-centred, God- dependent faith, our thinking is likely to be so conditioned that we find the
theology of the Puritans uncongenid. If, on the other hand, we are determined to submit to the
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Word of God we shdl find the robust statements of the Savoy Declaration meet our need.
Hereisaclear expostion of the Scriptures in matters essentia to the life and work of the
Church aswell asthe life of theindividud.

A belief that God has chosen His eect in Chrigt from the foundation of the world should not
weaken but rather enthuse evangelistic endeavour. The preacher is encouraged to unshakesgble
confidence that God can turn the hearts of the most wayward to Him. George Whitefidd isa
supreme example of aman who had no doubt of man'sinability to respond to the Gospel apart
from grace. Yet his preaching, and that of so many who believed as he did, was with fire and
with tears. There was no fatalism about their attitude to the perishing. The sovereignty of God
was a comfort to their hearts and a sure ground for confidence asthey prayed and asthey
preached.

Space does not alow the expounding of the Savoy Declaration in any detail. Readers should
sudy it, Bible in hand. The writers thought of man as afdlen creature whose will had been
brought into bondage through sin. That is not mere orthodoxy: it is a sautary reminder of our
true nature. How greetly such atruth is needed when a counterfeit gospel is so widespread -
the political/socid counterfeit which is the religious stance typified by the World Council of
Churches. The Declaration accepts the state of man as corrupt but it exats Christ asthe
snless Saviour and dl-sufficient Redeemer of lost mankind. It acknowledges that we suffer the
effects of depravity in every aspect of our being but it declares that in Christ God became
man. Chrigt's eternd Godhead, His human and divine natures, His intercesson and His
persond return are St out in pogtive terms of unmistakeeble clarity.

Is'Congregationalism' Simply Church Order?

It may be argued that 'Congregationd’ is aword that should be applied only to the doctrine of
the Church. Technicaly, that could be admitted, but to divorce Congregationaism from its
history and theologica tradition isto deny the mainspring of its effectiveness. Godly men
became Congregationa |ndependents because they believed the Bible to be God's Word,
because they held the great reformed doctrines, the faith expressed in their Confessions.
Because of their beliefs and spiritual experience they 'suffered mocking and scourging, even
chains and imprisonment’. Through faith they ‘conquered kingdoms, enforced justice, became
mighty in war, put foreign amiesto flight'. It was because of this faith that churches were
planted until their number in England and Waes gpproached five thousand. With the waning of
that faith, this century has seen the decline of that work. Those who denied the truth of God
were denied the power of God. Miracles of grace ceased, churches closed. Ultimately, with
the setting up of the Congregational Church in England and Wales, followed so soon by the
formation of the United Reformed Church, there came the denid of the Independent
churchmanship that was one of Congregationaism's chief glories.

It is not only the church order but aso the faith of our forefathers that we need to cherish and
propagate. They held that faith, not in a vacuum, but in the context of afervent zedl. So
through trids and tribulations God was with them and prospered their endeavours. Not just the
same churchmanship, but the same faith, and the same spiritudity, are needed if we, their
successors, are to experience God's hand upon us for good.
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CHAPTER 6
WORSHIP IN CONGREGATIONAL CHURCHES

The early Independents took a very poor view of liturgica worship and spoke pungently, even
harshly, of 'praying with abook'. The resurgence of set forms of prayer and the extensve use
of liturgy is often excused today as helping to involve the congregetion more fully in worship. It
ismore likely to derive from alack of spiritud lifein pulpit and pew. Set forms can be used as
an atempt to conced the barrenness of the devotiond land.

The form of worship which is part and parcel of Congregationdism is more demanding of the
worshipper than any other, just asits Scriptural order of church government demands more of
the members than other systems. It demands spiritudity.

The mgor dements in worship are praise, prayer and preaching. Thereisacommon practice
of reading some verses from the Bible as a'call to worship'. This can be ussful. It can be
sgnificant as God directs His people to seek Him. The Bible readings are most commonly
related to the subject matter of the sermon that will come later. Such reading can be
accompanied by explanatory comments and thus serve the purpose of hdping in the indruction
of the congregation. This andyss of a service places the Bible reading within the generd
category of the preaching.

The worship of Congregational Churches has traditionally been marked by a serious reverence
and smplejoy. The cheery familiarities of some modern gospd rdlies would seem srange and
indecorous to our forefethers. The liveliness of a service did not depend on artificid ads. If life
did not come with the worshippers as they entered God's house to meet with Him, or come
with the preacher as he left God's presence with the burden of His message on his heart it
could not be manufactured. There was to be no ‘falsefire. Ther buildings were known as
'Meeting Houses. The worshippers came to meet with one another. And to meet with God as
well.

Hymnsand Spiritual Songs

The praise of the whole Church of God was transformed by the contribution of 1saac Wattsto
hymnody. One day at home he complained of the poetic standard of the metrical psams and
the few hymns sung at church each Lord's Day. He was challenged to do better. He did!
Watts 'Psalms and Hymns became the vehicle for expressing the praises of Congregationa
Churches for more than a century. Every worthwhile hymn book, down to the very latest to be
published, contains a good selection of hisverse.

One of Waetts great merits was that he wrote good poetry, with the restraint on language and
imagery that hymns demand. There are Some, to us, quaint expressons. Thereisasprinkling
of uncharacterigtic doggerd. More than this, however, he released worship from bondage to
the psdter, and his paraphrases devated the psalms from the level of the Old Testament to
that of the New. Most important, his hymns express sound Scripturd truth and deep
devotiona feding. How many of our very greatest hymns came from the pen of Isaac Waitd
'When | survey the wondrous Cross is surdy among the very fineg, if not the finest, in the
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English languege.

Churches which do not recite a Creed or repeat a'Genera Tharksgiving' or a'Generd
Confession’ need nonethel ess to incorporate such aspects of worship into the service. This
makes hymn singing so important. Adoration and praise are essentid . Assurance and
testimony are appropriate whenever we meet. Is this not indication enough that no believer is
excluded from participation in aservice even if hisvoice be no better than araven's croak? To
conduct a service with a congregation that Sngs asif they mean every word is an exhilarating
experience. How easy then to pray publicly and preach earnestly!

There is a contemporary rdevance to dl this. Although language changes, and Watts and
Doddridge may sometimes sound strange to the ears of modern man, yet the greet truths
expressed in these older hymns are dtill cgpable of touching and enriching the mental and
emotiond life of a 20th century congregetion. The rich vocabulary of Waits or Wedey may
puzzle some, but their hymns are to be preferred to the sentimental balads of the Victorian
era; and many doctrindly weeak, and often poorly written, contemporary hymns. With
occasond brief explanations from the Minigter, younger Chrigtians will soon cometo
appreciate, and ddight in the hymns of Watts, Wedey, Doddridge, Newton and Cowper, and
see them as, not only ameans of enriching their faith, but as guides to a degper and more
profound knowledge of God.

Praying and Preaching

Public prayer is atopic that presents many Chrigtians with difficulty. Some argue that the
leading of prayer in worship should not be rediricted to the preacher done. True, it is not
desrable that his should be the only voice raised in every service. On the other hand, public
prayer must be audible or the congregation cannot enter into the petitions. A standard of
dignity in language needs to be maintained, a sandard below which free prayer isligble to fdl.
The pastor-preacher knows what isto come as the service continues, he is aware of the
particular needs within the congregation and has taken thought over the matters in church and
state which should occupy the minds of the congregation. Asthey are led in prayer the people
must be deeply concerned to join in what is said on their behdf. They must want to confess
their ans, rgoicein forgiveness, plead for the lost and cry to God for reviva. Their hearts must
be warmed by the thought of the riches of their spiritua inheritance in Chrigt and they must fed
for their persecuted brethren in other lands. If they do not "pray in their prayers asdid Elijah
(James 5: 17), adeadness will creep over the whole service. If they follow closely and enter
fully into the praying, the 'long prayer’ of our tradition will seem dl too short. It will be amost
precious and blessed part of the service.

Older Independent churches al had centra pulpits. This emphasized the centrality of the Word
and they were designed so that every member of the congregation would be able to hear the
word preached. The preaching was the culmination of worship. All that went before had been
leading up to the moment when God spoke to His people by the mouth of His servant. It was
not time for afew random thoughts or a sermonette. It was an occasion for the thorough,
scholarly (and often lengthy) exposition of the passage under consideration. Whatever their
verbosity, the old preachers were seldom guilty of superficidity in their proclamation of God's
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Word. It was asign of decadence when congregations gathered to admire the rhetorica
fireworks of apulpiteer, laugh a his humorous anecdotes, or notice his political alusons.

Teaching is not the essence of this part of the service though much will be learnt. Preaching is
amed a the will through the mind and the emations. If it istruly prophetic it will demand a
verdict. Preaching isintended to proclaim the truth of God through His Word, in the power of
God's Spirit and in the name of the Lord. A verdict should be demanded on the basis of truth
presented, truth not given coldly but with passion. The response may be of repentance and
fath. It may be thankfulness and praise. It may be obedience to the call to service. Some
unpremeditated aside may have come home to the hearer's conscience fruitfully. The logic of
an argument may have convinced the mind and brought response. The fervour and conviction
of the preacher may have touched the heart. However God has spoken, it was His grace that
moved the true response.

The preaching thet istruly in the Congregationd tradition will be Biblicd and evangdicd and
serious and demanding. It will involve the whole persondity of the preacher aswell as his
knowledge and training. Above dl it will express not just a capacity for fluent speech, even
true eoquence, but rather the burning heart, the passion for souls, the vibrant concern for
God's will to be done on earth.

The closng hymn ought to provide opportunity for the hearer to express his response to the
message preached. He will be saying in song that he has freshly surrendered hiswill to
conform to God's will and purpose.

CHAPTER 7
THE SACRAMENTSIN CONGREGATIONAL CHURCHES

TheLord's Supper

The usud practice of Congregationa Churchesisto observe the Lord's Supper once or twice
amonth, generdly asabrief addition to morning or evening worship. In some churchesa
weekly observance as part of the service of praise and preaching is appreciated as valuable.
Thus the message of the sacrament becomes a culmination of al that has preceded. The
generd rule isthat those who serve are elders or deacons. The minister or another elder
presdes. In the pattern of fixed pews (or of the brief remembrance after public worship), no
attempt is made to St around the communion table. By remaining in their seats the participants
symbolize the normd posture for amed. They take bread and wine individudly or unitedly
according to the custom of the particular church or as directed by the presiding minister. Often
those who serve or othersin the congregation are asked to lead in prayer. Sometimes open
prayer is part of the service either before or after the distribution of the eements.

Variety in the manner of observance does not imply any serious difference of opinion
concerning the meaning and significance of the Supper. Firg and foremogt it proclamsthe
Gospdl. The good news of saving grace is set forth visibly as broken bread and poured out
wine are displayed and then taken. In the past it was sometimes described as a'saving
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ordinance. The centrdity of the Crossis made plain. Whenever this most important Chritian
riteis celebrated, the way of salvation is shown to be Chrigt Himsdlf, the Way, the Truth and
the Life. It acts as a congtant corrective to misrepresentations of Chrigtianity. The communion
tableisaclear denid of any theory that makes religion to be a matter of good works. Such
would be ardigion with no room for a Cross. Nor can the idea that religion conasts only of an
intellectua understanding of ultimate truth stand against the Supper. Those whose minds
consder the Cross to be foolishness make their presence at Christ's table amockery, for they
face that Cross as the symbol and centre of the Chrigtian religion.

At the same time the Congregational form of the Lord's Supper alows neither priesily function
nor supergtition to play apart. Thereis no kneding asif to worship the eements. There are no
priestly words of consecration to convert bread and wine into a different substance,
supposedly the actud body and blood of Chrigt. Instead there is the Smple declaration of the
apostle Paul's word to the Corinthians that this act is to be a remembrance of the Saviour and
of His redemptive work. That the Lord Jesusis present goes without saying, by His Spirit and
HisWord - for thisisHis table, and thisis His church.

The sarvice cals disciples to recall the cost of their salvation. This should quicken them to
fresh whole- heartedness in commitment to Him. It isatime of renewd of covenant rdationship
to their Lord. It isa solemn service because of dl that isimplied in amoment of the
consecration of themselves.

The oneness of the church is clear at the Table. Here 'earth's distinctions disappear’. Sinners
saved by grace aone join together in thankfulness and in acknowledgement of persona
worthlessness. A 'closed' table is singularly ingppropriate. It is not for us to exclude anyone
who has been saved from hdll. If Christ has made a saint out of asinner he should be as
welcome at Histable as any of those who belong to the membership of aparticular local
church. The warning that the Supper is for believers only should be sufficiently clear to
discourage unbelievers from partaking. They should be more than welcome to remain and
watch. This was common in the past. The children of the families of the church would stay with
others and gain much profit. If we were attracting more people to hear the Gospel who
recognize themsalves as outsde the Kingdom but have alonging to enter, it would be easer to
restore such a practice. May the witness of our churches become speedily effective so that this
Stuation may be reproduced.

Baptism

Congregationa churches baptize converts to Chrigtianity and aso the children of abelieving
parent. Their theologica starting point is the emphasis laid by reformed theology on the grace
of God. Baptism (according to the Savoy Declaration) 'is a sacrament of the New Testament,

ordained by Jesus Chrigt to be unto the party baptized asign and sedl of the covenant of
grace.

In baptism, God declares His grace by a'visud ad'. The convert, abeliever, is acknowledging

that God in His mercy has saved him and that he is submitting to the Lordship of Chrig. The
believing parents of the infant acknowledge God's graciousness to them and look forward to
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the fulfilling of His covenant promise in saving their child. Thelocd church, amilarly,
remembers God's covenant mercy and rejoices in confidence that God will save. 'Dipping of
the person into the water is not necessary (again quoting the Savoy Declaration) but baptism is
rightly administered by pouring or sprinkling water upon the person.’

Congregationaists hold that the true Church comprises the covenant- people of God. The
church isthe her of the covenant promises, just asIsrael in the Old Testament was God's
covenant people. The Isradlite child was circumcised and so recognized as belonging to the
covenant-people and to enjoy its privileges and responsbilities. As circumcison was the Sign
of the old covenant so baptism isthe sign of the new. So the child of the Chrigtian homeis
regarded as an helir to promises and is baptized as a declaration of God's grace and of the
Church'strugt in God's faithfulness.

Dr Dale argues for the indiscriminate use of the ordinance. His case was based on a narrow
reading of Matthew 28: 18-20. Chrigt's authority asthe risen Lord was absolute ‘over dl
nations to make disciples and to baptize. He interprets the vital words thus. 'Go ye, therefore,
and make disciples of dl the nations, baptizing (dl the nations) into the name of the Father, and
of the Son, and of the Holy Ghogt: teaching (al the nations) to observe dl things whatsoever |
command you.' Thus the command to baptize and to teach are treated as of equal relevance
and of universad gpplicaion. Daées view has little to commend it Scripturaly and is quite a
novelty to earlier Congregationd thinking.

The opposite extreme, of baptizing no infants at dl, isequdly far removed from
Congregationa thinking. With hardly a dissdent voice Trust Deeds specify that the properties
they protect are reserved 'for the use of Protestant Dissenters of the Independent or
Congregational denomination, practisng paedo-baptism', that is, the baptism of infants. The
Congregationa position is made clear by quoting the relevant paragraph of the Savoy
Declaration. 'Not only those that do actually profess faith in and obedience unto Christ, but
aso the infants of one or both believing parents are to be baptized, and those only.'

The first words should be noted. There is no refusd of the convert requesting baptism. The
heathen, whether of the misson field or of pagan Britain, is to be baptized when he confesses
Chrigt as Saviour. Secondly, there isthe restriction to the children of believers. This double
position is borne out by the 1833 Declaration: They' believe in the perpetua obligation of
Baptism. . . . to be administered to dl convertsto Chrigtianity and their children. . . .".

The Scriptures show the clear difference and supreme privilege of being brought up within the
community of Israel as againgt belonging to a pagan nation. The Israglite had the Word of
God, the minigtry of the prophets, priests and kings.

Smilarly, the condition of a child nurtured in a Christian homeis very different from that of a
child brought up in spiritud darkness. The believing parent surrounds his children with prayer
and gospd truth. All the promises of the covenant-reationship into which the parents
themsalves have entered by grace are applicable to their offspring. The redlity of these
promises can be seen in the Chrigtian homes of the churches. The moment of new birth may be
delayed, but any covenant that God Himsdlf has made He will keep.
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It is accepted that the discussion of Baptism is much to the fore in the present day. Asin dl
things, love must be pre-eminent. Love seeks to understand and sympathize with the
standpoint of brethren from whom we differ. Such love can win the response of asmilar
desire to understand our own emphass. Paul indsted that love should take priority over
knowledge. Such love, in harness with humility, will leed inevitably to the concluson thet we
are unlikely to resolve a problem that has defied the most saintly and scholarly of Christians for
S0 many centuries. Such love could even make us less concerned that it should be resolved.

P. T. Forsyth, perhaps the foremost Congregationa theologian of recent times, expressed a
conciliatory pogtion which does not renounce long-held attitudes:.

"The two forms of Baptism. . . . and their ministers, should be equally valid at choicein
Churches of the same polity, each filling out a hemisphere of the whole truth on that
subject. There are questions, | know, of historic tradition, of a separate existence dearly
bought, of dear denominational ties which no scheme must despise or override, or treat
with anything but respect. But they will all fall into place by consent as the passion and
ideal of evangelical unity comesto work like a firein our bones.'

CHAPTER 8
THE FUTURE FOR CONGREGATIONALISM

Some who will have read thus far may gill be concerned that, in these days of much emphass
upon Church Unity, there should be published awork setting out denominational distinctions.
To any such, we would quote the words used by R. W. Dde 100 years ago in the introduction
to his'Manua of Congregetiond Principles. They have afamiliar ring.

‘At a time when Christendom is agitated by controversies reaching to the very roots of
the Christian Faith, and when all Churches are struggling with practical duties which
are beyond their strength, questions of ecclesiastical polity may appear to have no claim
to consideration.

We have to assert the authority and grace of our Lord Jesus Christ against the assaults
of speculative unbelief. We have to preach the Gospel to those who have never heard it.
We have to lessen the miseries as well as the sins of mankind. There are hundreds of
millions of heathen men to whom the redemption of the world by Jesus Christ is
altogether unknown: there are vast numbers of our own countrymen who have drifted
beyond the reach of all the ordinary institutions of Christian instruction and wor ship:
there are the hungry to be fed and the naked to be clothed: there are low conceptions of
morality in domestic, commercial, and public life which the Church ought to elevate:
thereis selfishness in the Church itself which ought to be inspired with the charity of
Christ, indolence which' ought to be set on fire by the zeal of Christ for the honour of
God and the righteousness and happiness of mankind. It may be thought that when
these great tasks are done it will be time enough to consider whether Episcopacy,
Presbyterianism, or Congregationalismis the best form of church polity.
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But, meantime, churches actually exist, and they cannot exist without some form of
organisation. We are surrounded by Churches differing very widely from each other in
the principles of their polity: and we have to el ect the Church with which we will
become associated. New Churches are being founded, and it is necessary to determine
how they shall be governed. The question - What form of Church polity is most
favourable to the maintenance of a firm and intelligent faith in Christ among the
members of the Church, to the increase of their knowledge of Christian truth and duty:
to the energy and joy of their spiritual life: to their mutual affection as brothers and
sistersin the household of God: to the development of their Christian morality: to the
discipline and effective use of whatever powers they possess for the service of God and
of mankind? - thisis a question which cannot be evaded or postponed.’

Dale seeks to answer that question and claims that ‘Congregetiona principles are permanently
rooted in the centrd truths of the Chrigtian revdation, and that the Congregationd polity is at
once the highest and the most natural organisation of the life of the Christian Church.

In days of ether political anarchy or despotism, it is the Congregationd principle of the
gathered church subject to Chrigt alone which enables atrue Scripturd witnessto be
maintained.

In Congregationdism there is the true 'apostolic successon'. It is not the successon of the
consecrating hands of mitred bishops. It is the succession of gospel truth passed from
generation to generation by the tesimony of men and women who hold the faith of the
gpostles. We firgt read of them as those who 'continued steadfastly in the gpostles doctrine
(Acts 2: 42) and who were exhorted by Jude to ‘earnestly contend for the faith which was
once ddlivered unto the saints. This 'apostolic succession' is seen in essence in Paul's words to
Timothy: 'And the things that thou hest heard of me among many witnesses, the same commit
thou to faithful men, who shdl be able to teach othersaso' (2 Timothy 2: 2).

At one end of the ecclesiagtica gpectrum there are the episcopa systems with their hierarchy
and ritud. At the other end there are those who make much of their New Testament smplicity.
They are strong on Bible teaching and any bdiever can sharein minidtry in ther ample
buildings.

Between these extremes, dl that is good and dl thet is Biblical in the theory and practice of the
Church has had its place in the life and worship of the Congregationd |ndependents. And their
story is not done. By the grace of God, and to His glory, the work continues. Dae concluded
his Manua with a humbling chalenge and we would dose with hiswords.

'Never yet, perhaps, has any society gathered together in His name been so perfectly one
with Himthat all its decisions were confirmed by His authority. Congregationalismis an
ideal polity. Thisisat onceitsreproach and its glory. The transcendent prerogatives
and powerswhich it claims for the church lie beyond the reach of Christian
communities which are not completely penetrated and transfigured by the Spirit of
Christ. But as churches approach more and more nearly to the perfection to which
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Christ has called them, their authority becomes more and more august, and they enter
more and more fully into the possession of the blessedness which istheir inheritancein
Him.
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"In drawing up this our confession of faith, we have had before us the articles of
religion (the Westminster Confession of Faith), approved and passed by both Houses of
Parliament, after advice had with an Assembly of Divines called together by them for
that purpose. To which confession, for the substance of it, we fully assent, as do our
brethren in New England, and the churches also of Scotland, as each in their general
synods have testified.

" A few things we have added for obviating some erroneous opinions that have been
mor e broadly and boldly maintained of late than in former times; and made some other
additions and alterations here and there, and some clearer explanations, as we found
occasion.

"We have endeavoured throughout to hold to such truthsin this our confession asare
mor e properly termed matters of faith; and what is of church order we disposein
certain propositions by itself.

"That there are not Scriptures annexed as in some confessions, we give the same
account as did the assembly, which was this; The confession being large, and so framed
as to meet with the common errors, if the Scripture should have been alleged with any
clearness, and by showing where the strength of the proof lay, it would have required a
volume.

"What we have laid down about churches and their government, we humbly conceive to
be the order which Christ has himself appointed to be observed. We have endeavoured
to follow Scripture light; and those also that went before us according to that rule.

"Our prayer to God is, that whereto we have already attained, we all may walk by the
same rule; and that wherein we are otherwise minded, God would reveal itto usin his
duetime.”

From the origind preface by John Owen.
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FOREWORD

THE re-publishing of the Savoy Declaration of Faith and Order of 1658 will seem to some
rather like the appearance of a penny-farthing bicycle at Cape Kennedy, or a horse-drawn
busin Piccadilly Circus. Both are obsolete, and irrelevant to the 1980's - and so, some would
add, isthe Savoy Declaration. 'Giveit a place in amuseum of theology; but keep it out of the
world of atomic-powered, space-conscious, modern man," would be the generd consensus of
opinion.

Prospective readers may therefore fed entitled to some explanation why they should spend
their hard-earned money on a 17th-century museum piece of theology. Why have the
publishers seen fit to blow away the dust of centuries, crack back the spine and expose the
ydlowing pages of the Savoy Dedlaration to the light of the 20th century?

Firstly, let it be said (very much to our evangdlica shame) that there are no other useful
modern confessions worthy of publication. No 20th-century Declaration could hold a candle
to Savoy, or indeed is even worthy of comparison. The 1833 Congregationa Declaration of
Faith is smply a shortened version of the Savoy, and the 1967 Declaration published by the
then Congregationa Union of England and Wales bears, gpart from itstitle, little or no
resemblance to its grandfather, the Savoy.

Penny-farthing bicycles are made obsolete only by the gppearance of superior pneumétic-
tyred machines, and horse-drawn buses are driven into their stables only when displaced by
modern petrol-driven vehicles. But what superior Declaration of Faith has appeared to drive
the Savoy from the theologica scene? The answer is- none! Modernism, with its distaste for
theologicd dlarity, is respongble for relegating the Savoy confesson to the museum of
theology. Inits place it has produced anaemic specimens lacking in linguigtic (and therefore
theological) precision. The 1967 Declaration of Faith is very wordy, but unlike the Savoy with
its clarity and precision, it tends to use words to conced rather than to reveal meaning. This
must be S0, because its Sated belief is that the Chrigtian faith cannot be defined, but only
declared.

Secondly, our generation needs a comprehensive statement of faith. For too long we have
been satisfied with potted knowledge and shrivelled declarations of faith. It would not be an
exaggeration to say that some modern evangelicals would be hard put to it to fill a postcard
with a clear satement of their faith. The ABC of the gospel is known; but only that. The DEF
to Z of the gospe remains amystery for the mgority. We tend to paddle in pools of faith, but
never to swvim in the sea. We are happy (are we?) with aminimum of knowledge and therefore
live impoverished Chrigtian lives. The Savoy is a blessed antidote to such a Stuation. Not only
does it spesk of Assurance and Sanctification but also of such neglected matters as
Providence, God's Covenant with man, Adoption, Repentance, the Church and the
Sacraments. It covers the whole counsdl of God, and no one who studies it can fail to be
ingpired by the breadth of its Scriptura vison.
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Thirdly, the Savoy is needed becauseit is a common confession of fath. It isnot abarren
theological scheme drawn up in an academic manner, but aliving confesson of the faith of
Chrigtians of every age, including those of this 20th century. It is, as John Owen wrotein the
origind preface, not to be used as an imposition of faith, upon Christians; but rather 'to be
looked upon as afit means to express their common faith and sdvation'. Twentieth century
evangdicdism israther like an orchestrain which every musician plays his own tune-to hisown
persond satisfaction. From this we can expect discordant chaos. That a common tune exists
which we can dl play (with afew variations) seems not to have occurred to us. The Savoy isa
necessary reminder that thereisindeed a common tune, and that with God's enabling we can
al play it together.

Fourthly, the present departure from the 'faith once delivered to the saints demands a reprint
of the Savoy. In the 17th century John Owen wrote;, ‘Men have taken freedom to vent their
own vain and accursed imaginations, contrary to the great and fixed truths of the gospd,
insomuch as, taking the whole round and circle of delusions, . . . it will be found thet every
truth, of greater or lesser weight, has by one or other hand, at one time or another, been
questioned and cdled to the bar amongst us.' Denid of the great and fixed truths of the gospedl
is certainly the malaise of the 20", aswell asthe 17th century.

Scripture commands us not to remove the old landmarks (Proverbs 22: 28). We do so at our
own peril. Savoy may be an old landmark; but it is atrue and safe one. An old landmark is
adways to be preferred to no landmark. An old candle- power lighthouse is more precious to
the lost atomic-driven submarine than no lighthouse at dl. Until aclearer light gppears on the
horizon we shall be well advised to steer by the clear and safe light of such confessons asthe
Savoy

Perhaps its re-publication will act as a spur to Chrigtians to re-discover the whole area of truth
reveded by God in HisWord. It is not an infalible document; but isamore than useful
launching-pad for future clarification of the truth, and the degpening of our own knowledge of
it.

DEREK SWANN.
Aghford,
Middlesex.



DECLARATION OF FAITH

CHAPTER 1
OF THE HOLY SCRIPTURE

1 Although the light of nature, and the works of creation and providence, do so far manifest
the goodness, wisdom and power of God, as to leave men inexcusable; yet are they not
aufficient to give that knowledge of God and of hiswill, which is necessary unto savation:
therefore it pleased the Lord a sundry times, and in divers manners, to reved himsdlf, and to
declare that hiswill unto his Church; and afterwards for the better preserving and propagating
of the truth, and for the more sure establishment and comfort of the Church againg the
corruption of the flesh, and the madice of Satan and of the world, to commit the same wholly
unto writing: which maketh the holy Scripture to be most necessary; those former ways of
God's reveding hiswill unto his people, being now ceased.

2 Under the name of holy Scripture, or the Word of God written, are now contained dl the
Books of the Old and New Testament; which are these:

Of the Old Testament
Genesis, Exodus, Leviticus, Numbers, Deuteronomy, Joshua, Judges, Ruth, 1 Samud, 2
Samud, 1 Kings, 2 Kings, 1 Chronicles, 2 Chronicles, Ezra, Nehemiah, Esther, Job, Psalms,
Proverbs, Ecclesiastes, The Song of Songs, Isaiah, Jeremiah, Lamentations, Ezekiel, Danid,
Hosea, Jod, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephaniah, Haggal,
Zechariah, Mdachi.

Of the New Testament
Matthew, Mark, Luke, John, The Acts of the Apostles, Paul's Epistle to the Romans, 1
Corinthians, 2 Corinthians, Gaatians, Ephesians, Philippians, Colossians, 1 Thessdonians, 2
Thessdonians. 1 To Timothy, 2 To Timothy, To Titus, To Philemon, The Epistleto the
Hebrews, The Epistle of James, The first and second Epistles of Peter, The firgt, second and
third Epistles of John, the Epidtle of Jude, The Revdation.

All which are given by the ingpiration of God to be the rule of faith and life.

3 The Books commonly caled Apocrypha, not being of divine inspiration, are no part of the
canon of the Scripture; and therefore are of no authority in the Church of God, nor to be any
otherwise gpproved or made use of, than other human writings.

4 The authority of the holy Scripture, for which it ought to be believed and obeyed,
dependeth not upon the testimony of any man or church; but wholly upon God (who istruth
itself) the Author thereof: and therefore it isto be recelved, because it is the Word of God.
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5 We may be moved and induced by the testimony of the Church, to an high and reverent
esteem of the holy Scripture; and the heavenliness of the matter, the efficacy of the doctrine,
the mgesty of the style, the consent of all the parts, the scope of the whole (which is, to give
adl glory to God), the full discovery it makes of the only way of man's salvetion, the many other
incomparable excellencies, and the entire perfection thereof, are arguments whereby it doth
abundantly evidence itsdlf to be the Word of God; yet notwithstanding, our full persuasion and
assurance of the infdlible truth and divine authority thereof, is from the inward work of the
Holy Spirit, bearing witness by and with the Word in our hearts.

6 Thewhole counsd of God concerning al things necessary for his own glory, man's
savation, faith and life, is either expresdy set down in Scripture, or by good and necessary
consequence may be deduced from Scripture; unto which nothing at any time is to be added,
whether by new revelaions of the Spirit, or traditions of men. Nevertheless we acknowledge
the inward illumination of the Spirit of God to be necessary for the saving understanding of
such things as are reveded in the Word: and that there are some circumstances concerning the
worship of God and government of the Church, common to human actions and societies,
which are to be ordered by the light of nature and Chrigtian prudence, according to the generd
rules of the Word, which are dways to be observed.

7 All thingsin Scripture are not dike plain in themsdves, nor dike dear unto al: yet those
things which are necessary to be known, bdieved and observed for salvation, are so clearly
propounded and opened in some place of Scripture or other, that not only the learned, but the
unlearned, in a due use of the ordinary means, may attain unto a sufficient understanding of
them.

8 The Old Testament in Hebrew (which was the native language of the people of God of old)
and the New Testament in Greek (which at the time of writing of it was most generdly known
to the nations) being immediately inspired by God, and by his singular care and providence
kept purein dl ages, are therefore authentica; so asin dl controverdes of reigion the Church
isfinaly to apped unto them. But because these origind tongues are not known to dl the
people of God, who have right unto and interest in the Scriptures, and are commanded in the
fear of God to read and search them; therefore they are to be trandated into the vulgar
language of every nation unto which they come, that the Word of God dwdling plentifully in dl,
they may worship him in an acceptable manner, and through patience and comfort of the
Scriptures may have hope.

9 Theinfdlible rule of interpretation of Scripture, is the Scripture itsdf; and therefore when
there is a question about the true and full sense of any Scripture (which is not manifold, but
one) it must be searched and known by other places, that speak more clearly.

10 The supreme judge by which dl controverses of religion are to be determined, and dl
decrees of councils, opinions of ancient writers, doctrines of men and private spirits, are to be
examined, .and in whose sentence we are to rest, can be no other, but the holy Scripture
delivered by the Spirit; into which Scripture so delivered, our faith isfinaly resolved.
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CHAPTER 2
OF GOD AND OF THE HOLY TRINITY

1 Thereisbut one only living and true God; who isinfinite in being and perfection, a most
pure Spirit, invisble, without body, parts or passons, immutable, immense, eternd.
incomprehengble, dmighty, most wise, most holy, most free, most absolute, working dl things
according to the counsd of his own immutable and most righteous will, for his own glory, most
loving, gracious. merciful, long-suffering. abundant in goodness and truth, forgiving iniquity,
transgression and sin. the rewarder of them that diligently seek him; and withd most just and
terrible in his judgments. hating dl sin, and who will by no means clear the guilty.

2 God hath dl life, glory. goodness, blessedness, in, and of himsdlf; and isdone, in, and unto
himsdlf, dl-sufficient, not standing in need of any crestures, which he hath made, nor deriving
any glory from them, but only manifesting his own glory in, by, unto, and upon them: Heisthe
done fountain of dl being, of whom, through whom, and to whom are dl things; and hath most
sovereign dominion over them, to do by them, for them, or upon them. whatsoever himsdlf
pleaseth. In hissight all things are open and manifet, his knowledge isinfinite, infdlible, and
independent upon the creature, SO as nothing isto him contingent or uncertain. Heis most holy
indl hiscounsds, in dl hisworks, and in dl his commands. To him is due from angds and
men, and every other creature, whatsoever worship, service or obedience, as creatures, they
owe unto the Crestor, and whatever heis further pleased to require of them.

3 Inthe unity of the God-head there be three Persons, of one substance, power and eternity.
God the Father, God the Son, and God the Holy Ghost. The Father is of none, neither
begotten, nor proceeding; the Son is eterndly begotten of the Fether; the Holy Ghost eternally
proceeding from the Father and the Son. Which doctrine of the Trinity is the foundation of al
our communion with God, and comfortable dependence upon him.

CHAPTER 3
OF GOD'SETERNAL DECREE

1 God from dl eternity did by the most wise and holy counsdl of his own will, fredy and
unchangeably ordain whatsoever comes to pass. yet S0, as thereby neither is God the author of
an, nor is violence offered to the will of the creatures, nor isthe liberty or contingency of
second causes taken away, but rather established.

2 Although God knows whatsoever mayor can come to pass upon al supposed conditions,
yet hath he not decreed any thing, because he foresaw it as future, or as that which would
come to pass upon such conditions.

3 By the decree of God for the manifetation of his glory, some men and angds are
predestinated unto everlagting life, and others fore-ordained to everlasting desth.

4 These angds and men thus predestinated, and fore-ordained, are particularly and
unchangeably designed, and their number is so certain and definite, that it cannot be ether



Principles/ Declaration of Faith

increased or diminished.

5 Those of mankind that are predestinated unto life, God, before the foundation of the world
was laid, according to his eternd and immutable purpose, and the secret counsel and good
pleasure of hiswill, hath chosen in Chrigt unto everlasting glory, out of his mere free grace and
love, without any foresight of faith or good works, or perseverance in either of them, or any
other thing in the creature, as conditions or causes moving him thereunto, and al to the praise
of hisglorious grace.

6 AsGod hath gppointed the elect unto glory, so hath he by the eternal and most free
purpose of hiswill fore-ordained al the means thereunto. Wherefore they who are el ected,
being falen in Adam, are redeemed by Chrig, are effectudly cdled unto faith in Christ by his
Spirit working in due season, are justified, adopted, sanctified, and kept by his power, through
faith, unto salvation. Nether are any other redeemed by Chrigt, or effectualy called, judtified,
adopted, sanctified and saved, but the eect only.

7 Therest of mankind God was pleased, according to the unsearchable counsd of hisown
will, whereby he extendeth or withholdeth mercy, as he pleaseth, for the glory of his sovereign
power over his creatures, to pass by and to ordain them to dishonour and wrath for their ain,
to the praise of hisglorious justice.

8 Thedoctrine of this high mystery of predestination is to be handled with specid prudence
and care, that men attending the will of God reveded in his Word, and yieding obedience
thereunto, may from the certainty of their effectua vocation, be assured of their eternal
election. So shdl this doctrine afford matter of praise, reverence and admiration of God, and
of humility, diligence, and abundant consolationto dl that sincerdly obey the Gospd.

CHAPTER 4
OF CREATION

1 It pleased God the Father, Son and Holy Ghost. for the manifestation of the glory of his
eterna power, wisdom and goodness, in the beginning, to create or make out of nothing the
world, and dl things therein, whether visble or invisble, in the space of six days, and dl very
good.

2 After God had made dl other crestures, he crested man, mae and femae, with reasonable
and immorta souls, endued with knowledge, righteousness and true holiness, after hisown
image, having the law of God written in their hearts, and power to fulfil it; and yet under a
possihility of transgressing, being left to the liberty of their own will, which was subject unto
change. Besides this law written in their hearts, they recelved a command not to et of the tree
of the knowledge of good and evil; which while they kept, they were happy in their
communion with God, and had dominion over the creatures.
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CHAPTER 5
OF PROVIDENCE

1 God the great Cresator of dl things, doth uphold, direct, dispose and govern dl crestures,
actions and things from the greatest even to the least by his most wise and holy providence,
according to hisinfalible foreknowledge, and the free and immutable counse of his own will,
to the praise of the glory of hiswisdom, power, justice, goodness and mercy.

2 Although in relation to the foreknowledge and decree of God, the first cause, dl things
come to pass immutably and infdlibly; yet by the same providence he ordereth them to fal out
according to the nature of second causes, either necessarily, fredly, or contingently.

3 God in hisordinary providence maketh use of means, yet is free to work without, above,
and againg them a his pleasure.

4 The dmighty power, unsearchable wisdom, and infinite goodness of God, so far manifest
themsalvesin his providence, in that his determinate counsd extendeth itself even to the first
fdl, and dl other sins of angels and men (and that not by a bare permisson) which dso he
most wisdly and powerfully boundeth, and otherwise ordereth and govemeth in amanifold
dispensation to his own most holy ends; yet so, as the sinfulness thereof proceedeth only from
the creature, and not from God, who being most holy and righteous, neither is, nor can be the
author or approver of sin.

5 Themost wise, righteous and gracious God doth oftentimes leave for a season his own
children to manifold temptations, and the corruption of their own hearts, to chastise them for
their former sins, or, to discover unto them the hidden strength of corruption, and deceitfulness
of their hearts, that they may be humbled; and to raise them to a more close and constant
dependence for their support upon himsdf, and to make them more watchful againg al future
occasons of an, and for sundry other just and holy ends.

6 Asfor those wicked and ungodly men, whom God as arighteous judge, for former Sins,
doth blind and harden, from them he not only withholdeth his grace, whereby they might have
been enlightened in their understandings, and wrought upon in their hearts; but sometimes also
withdraweth the gifts which they had, and exposeth them to such objects, astheir corruption
makes occasons of sin; and withal gives them over to their own lusts, the temptations of the
world, and the power of Satan; whereby it comes to pass that they harden themselves, even
under those means which God useth for the softening of others.

7 As-the providence of God doth in genera reach to all creatures, so after amost specid
manner it taketh care of his Church, and disposeth al things to the good thereof.
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CHAPTER 6
OF THE FALL OF MAN, OF SIN, AND OF THE PUNISHMENT
THEREOF

1 God having made a covenant of works and life, thereupon, with our first parents and all
their pogterity in them, they being seduced by the subtlety and temptation of Satan did wilfully
transgress the law of their creation, and bresk the covenant in eating the forbidden fruit.

2 By thissinthey, and wein them, fdl from origina righteousness and communion with God,
and s0 became dead in sin, and whally defiled in dl the faculties and parts of soul and body.

3 They being the root, and by God's appointment standing in the room and steed of dl
mankind, the guilt of this Sn was imputed, and corrupted nature conveyed to dl their posterity
descending from them by ordinary generation.

4 From thisorigina corruption, whereby we are utterly indisposed, disabled and made
opposite to al good, and whally inclined to dl evil, do proceed dl actud transgressions.

5 Thiscorruption of nature during thislife, doth remain in those that are regenerated; and
dthough it be through Christ pardoned and mortified, yet both itself and dl the motions thereof
aretruly and properly sin.

6 Every dn, both origind and actud, being atransgression of the righteous law of God, and
contrary thereunto, doth in its own nature bring guilt upon the sinner, whereby heis bound
over to the wrath of God, and curse of the law, and so made subject to desth, with al
miseries, spiritua, tempora and eterndl.

CHAPTER 7
OF GOD'SCOVENANT WITH MAN

1 Thedistance between God and the cresture is o gredt, that athough reasonable creatures
do owe obedience unto him astheir Crestor, yet they could never have attained the reward of
life, but by some voluntary condescension on God's part, which he hath been pleased to
express by way of covenant.

2 Thefirgt covenant made with man, was a covenant of works, wherein life was promised to
Adam, and in him to his pogterity, upon condition of perfect and persona obedience.

3 Man by hisfdl having made himsdf incgpable of life by that covenant, the Lord was.
pleased ,to make a second, commonly called the Covenant of Grace; wherein he fredy
offereth unto snnerslife and salvation by Jesus Chrig, requiring of them faith in him thet they
may be saved, and promising to give unto al those that are ordained unto life, his Holy Spirit,
to make them willing and able to believe.
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4 This covenant of grace is frequently set forth in the Scripture by the name of a Testament,
in reference to the death of Jesus Christ the testator, and to the everlasting inheritance, with al
things belonging to it, therein bequesthed.

5 Although this covenant hath been differently and varioudy administered in repect of
ordinances and inditutions in the time of the law, and since the coming of Chrigt in the flesh; yet
for the substance and efficacy of it, to dl its spiritud and saving ends, it is one and the same;
upon the account of which various dispensations, it is called the Old and New Testament.

CHAPTER 8
OF CHRIST THE MEDIATOR

1 It pleased God, in his eternd purpose, to choose and ordain the Lord Jesus his only
begotten Son, according to a covenant made between them both, to be the Mediator between
God and man; the Prophet, Priest, and King, the Head and Saviour of his Church, the Heir of
al things and Judge of the world; unto whom he did from al eternity give a people to be his
seed, and to be by him in time redeemed, called, justified, sanctified, and glorified.

2 The Son of God, the second Person in the Trinity, being very and eterna God, of one
substance and equa with the Father, did, when the fulness of time was come, take upon him
man's nature, with al the essentid properties and common infirmities thereof, yet without sin,
being conceived by the power of the Holy Ghog, in the womb of the virgin Mary, of her
substance: So that two whole perfect and ditinct natures, the Godhead and the manhood,
were inseparably joined together in one Person, without conversion, composition, or
confusion; which Person isvery God and very man, yet one Chrig, the only Mediator between
God and man.

3 TheLord Jesusin his human nature, thus united to the divine in the Person of the Son, was
sanctified and anointed with the Holy Spirit above measure, having in him dl the treasures of
wisdom and knowledge, in whom it pleased the Father that al fulness should dwell; to the end
that being holy, harmless, undefiled, and full of grace and truth, he might be throughly furnished
to execute the office of a Mediator and Surety; which office he took not unto himsdlf, but was
thereunto caled by his Father, who aso put dl power and judgment into his hand, and gave
him commandment to execute the same.

4 Thisoffice the Lord Jesus did most willingly undertake; which that he might discharge, he
was made under the law, and did perfectly fulfil it, and underwent the punishment due to us,
which we should have borne and suffered, being made sin and a curse for us, enduring most
grievous torments immediately from God in his soul, and most painful sufferingsin his bodly,
was crucified, and died; was buried, and remained under the power of desth, yet saw no
corruption. On the third day he arose from the dead with the same body in which he suffered,
with which aso he ascended into heaven, and there Sitteth at the right hand of his Father,
making intercesson; and shall return to judge men and angels at the end of the world.

5 The Lord Jesus by his perfect obedience and sacrifice of himsdlf, which he through the
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eternd Spirit, once offered up unto God, hath fully satisfied the justice of God, and purchased
not only reconciliation, but an everlasting inheritance in the kingdom of heaven, for dl those
whom .the Father hath given unto him.

6 Although the work of redemption was not actualy wrought by Chrig, till after his
incarnation; yet the virtue, efficacy and benefits thereof were communicated to the elect in all
ages, successvely from the beginning of the world, in and by those promises, types and
sacrifices wherein he was reveded and signified to be the Seed of the woman, which should
bruise the serpent's head, and the Lamb dain from the beginning of the world, being yesterday
and today the same, and for ever.

7 Chrigt in the work of mediation acteth according to both natures; by each nature doing that
which is proper to itself; yet by reason of the unity of the Person, that which is proper to one
nature, is sometimes in Scripture attributed to the Person denominated by the other nature.

8 Todl thosefor whom Chrigt hath purchased redemption, he doth certainly and effectualy
gpply and communicate the same; making intercesson for them; and reveding unto themin
and by the Word, the mydteries of salvation; effectualy persuading them by his Spirit to
believe and obey, and governing their hearts by his Word and Spirit; overcoming al their
enemies by hisamighty power and wisdom, and in such manner and ways as are most
consonant to his most wonderful and unsearchable dispensation.

CHAPTER 9
OF FREE-WILL

1 God hath endued the will of man with that natura liberty and power of acting upon choice
that it is neither forced, nor by any absolute necessity of nature determined to do good or evil.

2 Manin his gate of innocency had freedom and power to will and to do that which was
good and well-pleasing to God; but yet mutably, so that he might fal fromit.

3 Manby hisfdl into agae of an, hath whally logt dl ability of will to any spiritual good
accompanying savation; o as anatura man being atogether averse from that good, and dead
ingn, isnot able by his own strength to convert himself, or to prepare himsdlf thereunto.

4 When God converts asinner, and trandates him into the sate of grace, he freeth him from
his naturd bondage under sin, and by his grace done enables him fregly to will and to do that
which is spiritualy good; yet so as that, by reason of his remaining corruption, he doth not
perfectly nor only will that which is good, but doth aso will that which is evil.

5 Thewill of man is made perfectly and immutably free to do good done in the state of glory
only.
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CHAPTER 10
OF EFFECTUAL CALLING

1 All those whom God hath predegtinated unto life, and those only, heis pleased in his
appointed and accepted time effectualy to cal by his Word and Spirit, out of that state of Sn
and death in which they are by nature, to grace and savation by Jesus Chrig; enlightening their
minds spiritually and savingly to understand the things of God, taking away their heart of stone,
and giving unto them an heart of flesh; renewing their wills, and by his dmighty power
determining them to that which is good; and effectualy drawing them to Jesus Christ; yet o, as
they come most fredy, being made willing by his grace.

2 Thiseffectud cdl isof God's free and specia grace aone, not from any thing at al foreseen
in man, who is dtogether passive therein, until being quickened and renewed by the Holy Spirit
he is thereby enabled to answer this call, and to embrace the grace offered and conveyed init.

3 Elect infants dying in infancy, are regenerated and saved by Christ, who worketh when,
and where, and how he pleaseth: so dso are dl other eect persons who are incapable of being
outwardly caled by the ministry of the Word.

4 Others not dected, athough they may be cdled by the minigtry of the Word. and may have
some common operations of the Spirit, yet not being effectualy drawn by the Fether, they
neither do nor can come unto Chrigt, and therefore cannot be saved: much less can men not
professing the Chrigtian religion, be saved in any other way whatsoever, be they never so
diligent to frame their lives according to the light of nature, and the law of that religion they do
profess. and to assert and maintain that they may, is very pernicious, and to be detested.

CHAPTER 11
OF JUSTIFICATION

1 Thos=whom God effectudly caleth, he dso fredy judtifieth; not by infusing righteousness
into them, but by pardoning their sins, and by accounting and accepting their persons as
righteous; not for anything wrought in them, or done by them, but for Chrigt's sake done; nor
by imputing faith itsdf, the act of believing, or any other evangdlica obedience to them, asthelr
righteousness; but by imputing Christ's active obedience to the whole law, and passve
obedience in his degth for their whole and sole righteousness, they receiving and resting on him
and his righteousness by faith; which faith they have not of themsdlves, it isthe gift of God.

2 Fath thusrecaiving and resting on Chrit, and his righteousness, is the alone instrument of
judtification; yet it isnot done in the person judtified, but is ever accompanied with dl other
saving graces, and is no dead faith, but worketh by love.

3 Chrigt by his obedience and deeth did fully discharge the debt of dl those that are justified,
and did by the sacrifice of himsdlf, in the blood of his cross, undergoing in their stead the
pendty due unto them make a proper, red, and full satisfaction to God's justice in their behalf.
Y et in as much as he was given by the Father for them, and his obedience and satisfaction
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accepted in thar stead, and both fredly, not for any thing in them, thelr justification is only of
free grace, that both the exact justice and rich grace of God might be glorified in the
judtification of gnners.

4 God did from dl eternity decree to judtify al the eect, and Chrigt did in the fulness of time
diefor their sins, and rise again for their judtification: nevertheess, they are not judtified
persondly, until the Holy Spirit doth in due time actudly gpply Chrigt unto them.

5 God doth continue to forgive the sins of those that are justified; and dthough they can never
fdl from the Sate of judtification, yet they may by their ansfal under God's fatherly

displeasure: and in that condition they have not usudly the light of his countenance restored
unto them, until they humble themsdves, confess their sins, beg pardon, and renew their faith
and repentance.

6 Thejudification of believers under the Old Testament, was in dl these respects one and the
same with the judtification of believers under the New Testament.

CHAPTER 12
OF ADOPTION

1 All thosethat are judtified, God vouchsafeth in and for his only Son Jesus Chrigt to make
partakers of the grace of adoption, by which they are taken into the number, and enjoy the
liberties and privileges of the children of God, have his name put upon them, receive the Spirit
of adoption; have access to the throne of grace with boldness, are enabled to cry, Abba
Father; are pitied, protected, provided for, and chastened by him as by afather; yet never cast
off, but sedled to the day of redemption, and inherit the promises as heirs of everlasting
svation.

CHAPTER 13
OF SANCTIFICATION

1 They that are united to Chrigt, effectudly called and regenerated, having anew heart and a
new spirit created in them, through the virtue of Christ's desth and resurrection, are aso further
sanctified redly and persondly through the same virtue, by his Word and Spirit dwelling in
them; the dominion of the whole body of sin is destroyed and the severd lusts thereof are
more and more weakened, and mortified, and they more and more quickened, and
srengthened in dl saving graces, to the practice of dl true holiness, without which no man shall
seethe Lord.

2 Thissanctification is throughout in the whole man, yet imperfect in thislife; there abideth il
some remnants of corruption in every part; whence ariseth a continua and irreconcilable war,
the flesh lugting againgt the Spirit, and the Spirit againgt the flesh.

3 Inwhich war, dthough the remaining corruption for atime may much prevall, yet through
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the continua supply of strength from the sanctifying Spirit of Chrig, the regenerate part doth
overcome, and so the saints grow in grace, perfecting holinessin the fear of God.

CHAPTER 14
OF SAVING FAITH

1 Thegrace of faith, whereby the eect are enabled to believe to the saving of their souls, is
the work of the Spirit of Chrigt in their hearts, and is ordinarily wrought by the minigtry of the
Word; by which aso, and by the adminigtration of the sedls, prayer, and other means, it is
increased and strengthened.

2 By thisfaith a Christian believeth to be true whatsoever is reveaded in the Word, for the
authority of God himslf spesking therein, and acteth differently upon that which each
particular passage thereof containeth; yielding obedience to the commands, trembling at the
threatenings, and embracing the promises of God for thislife, and that which isto come. But
the principa acts of saving faith are, accepting, receiving, and resting upon Christ done, for
judtification, sanctification, and eternd life, by virtue of the covenant of grace.

3 Thisfath, dthough it be different in degrees, and may be week or Srong, yet itisin the
least degree of it different in the kind or nature of it (asisdl other saving grace) from the faith
and common grace of temporary believers, and therefore, though it may be many times
assailled and weakened, yet it gets the victory, growing up in many to the attainment of afull
assurance through Christ, who is both the author and finisher of our faith.

CHAPTER 15
OF REPENTANCE UNTO LIFE AND SALVATION

1 Such of the dect as are converted a riper years, having sometime lived in the state of
neture, and therein served diverslugts and pleasures, God in their effectud calling giveth them
repentance unto life.

2 Whereasthere is none that doth good, and snneth not, and the best of men may through
the power and decaitfulness of their corruptions dwelling in them, with the prevaency of
temptation, fal into great Sins and provocations, God hath in the covenant of grace mercifully
provided, that believers so snning and faling, be renewed through repentance unto salvation.

3 Thissaving repentance is an evangelica grace, whereby a person being by the Holy Ghost
made sengble of the manifold evils of hissan, doth by fath in Chris humble himsdlf for it with
godly sorrow, detestation of it, and self-abhorrence, praying for pardon and strength of grace,
with a purpose, and endeavour by supplies of the Spirit, to walk before God unto al well-

pleesng indl things

4 Asrepentance isto be continued through the whole course of our lives, upon the account
of the body of deeth, and the motions thereof; so it is every man's duty to repent of his
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particular known sins particularly.

5 Such isthe provison which God hath made through Chrit in the coverant of grace, for the
preservation of believers unto savation, that dthough thereisno sn so smdll, but it deserves
damnation; yet thereisno Sn o gredt, that it shal bring damnation on them who truly repent;
which makes the congtant preaching of repentance necessary.

CHAPTER 16
OF GOOD WORKS

1 Good works are only such as God hath commanded in his holy Word, and not such as
without the warrant thereof are devised by men out of blind zedl, or upon pretence of good
intentions.

2 These good works done in obedience to God's commandments, are the fruits and
evidences of atrue and lively faith; and by them believers manifest their thankfulness,
strengthen their assurance, edify their brethren, adorn the profession of the gospel, stop the
mouths of the adversaries, and glorify God, whose workmanship they are, crested in Christ
Jesus thereunto; that having their fruit unto holiness, they may have the end, eternd life.

3 Their ability to do good worksis not at dl of themselves, but whally from the Spirit of
Christ. And that they may be enabled thereunto, besides the graces they have aready
received, there is required an actud influence of the same Holy Spirit to work in them to will
and to do of his good pleasure; yet are they not hereupon to grow negligent, asif they were
not bound to perform any duty unless upon a specia motion of the Spirit; but they ought to be
diligent in tirring up the grace of God that isin them.

4 They who in their obedience attain to the grestest height which is possblein thislife, are so
far from being able to supererogate, and to do more than God requires, as that they fal short
of much which in duty they are bound to do.

5 We cannot by our best works merit pardon of Sin, or eternd life a the hand of God, by
reason of the great digproportion thet is between them and the glory to come; and the infinite
distance that is between us and God, whom by them we can neither profit, nor satisfy for the
debt of our former sins; but when we have done al we can, we have done but our duty, and
are unprofitable servants; and because, asthey are good, they proceed from the Spirit, and as
they are wrought by us, they are defiled and mixed with so much weskness and imperfection,
that they cannot endure the severity of God's judgment.

6 Yet notwithstanding, the persons of believers being accepted through Chrigt, their good
works aso are accepted in him; not as though they were in this life wholly unblamesble and
unreprovegble in God's Sght; but that he looking upon them in his Son is pleased to accept
and reward that which is sincere, dthough accompanied with many wesknesses and
imperfections.
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7 Works done by unregenerate men, dthough for the matter of them they may be things
which God commands, and of good use both to themsalves and to others: yet because they
proceed not from a heart purified by faith; nor are done in aright manner, according to the
Word; nor to aright end, the glory of God; they are therefore sinful, and cannot please God,
nor make a man mest to receive grace from God; and yet their neglect of them is more sinful,
and displeasing unto God.

CHAPTER 17
OF THE PERSEVERANCE OF THE SAINTS

1 They whom God hath accepted in his Beloved, effectualy called and sanctified by his
Spirit, can nether totaly nor findly fal away from the Sate of grace; but shdl certainly
persevere therein to the end, and be eternally saved.

2 This perseverance of the saints depends not upon their own free will, but upon the
immutability of the decree of eection; from the free and unchangeable love of God the Father;
upon the efficacy of the merit and intercession of Jesus Chrigt, and union with him; the oeth of
God; the abiding of his Spirit; and of the seed of God within them; and the nature of the
covenant of grace; from al which ariseth dso the certainty and infdlibility thereof.

3 And though they may, through the temptation of Satan, and of the world, the prevaency of
corruption remaining in them, and the neglect of the means of their preservation, fal into
grievous sins, and for atime continue therein, whereby they incur God's displeasure, and
grieve his Holy Spirit; come to have their graces and comforts impaired; have their hearts
hardened, and their consciences wounded; hurt and scandalize others, and bring temporal
judgments upon themselves, yet they are and shdl be kept by the power of God through faith
unto salvation.

CHAPTER 18
OF THE ASSURANCE OF GRACE AND SALVATION

1 Although temporary believers and other unregenerate men may vainly decelve themseves
with false hopes, and carna presumptions of being in the favour of God, and state of savation,
which hope of theirs shdl perigh; yet such astruly bdievein the Lord Jesus, and love himin
sncerity, endeavouring to walk in dl good conscience before him, may in thislife be certainly
assured that they are in the state of grace, and may rgjoice in the hope of the glory of God,
which hope shal never make them ashamed.

2 Thiscertainty isnot a bare conjectural and probable persuasion, grounded upon afdlible
hope; but an infalible assurance of faith, founded on the blood and righteousness of Chrigt,
revealed in the gospdl, and aso upon the inward evidence of those graces unto which
promises are made, and on the immediate witness of the Spirit, testifying our adoption, and as
afruit thereof, leaving the heart more humble and holy.
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3 Thisinfalible assurance doth not so belong to the essence of faith, but that atrue believer
may wait long, and conflict with many difficulties before he be partaker of it; yet being enabled
by the Spirit to know the things which are fredly given him of God, he may, without
extraordinary revelaion, in the right use of ordinary means aitain thereunto. And therefore it is
the duty of every oneto give dl diligence to make his caling and ection sure; that thereby his
heart may be enlarged in peace and joy in the Holy Ghos, in love and thankfulness to God,
and in grength and chearfulnessin the duties of obedience, the proper fruits of this assurance;
so far isit from inclining men to looseness.

4 True bdievers may have the assurance of their savation divers ways shaken, diminished
and intermitted; as by negligencein preserving of it; by fdling into some specid sin, which
woundeth the conscience, and grieveth the Spirit; by some sudden or vehement temptation; by
God's withdrawing the light of his countenance; suffering even such asfear himtowak in
darkness, and to have no light; yet are they neither utterly destitute of that seed of God, and
life of faith, that love of Christ and the brethren, that Sncerity of heart and conscience of duty,
out of which by the operation of the Spirit this assurance may in due time be revived, and by
the which in the meantime they are supported from utter despair.

CHAPTER 19
OF THE LAW OF GOD

1 God gaveto Adam alaw of universal obedience written in his heart, and a particular
precept of not eeting the fruit of the tree of knowledge of good and evil, as a covenant of
works, by which he bound him and al his posterity to persond, entire, exact and perpetua
obedience; promised life upon the fulfilling, and threatened deeth upon the breach of it; and
endued him with power and ability to keep it.

2 Thislaw, so written in the heart, continued to be a perfect rule of righteousness after the fal
of man; and was ddivered by God upon mount Sinai in ten commandments, and written in two
tables; the four first commandments containing our duty towards God, and the other Six our
duty to man.

3 Beddethislaw, commonly called moral, God was pleased to give to the people of Israel
ceremonid laws, containing severd typicad ordinances; partly of worship, prefiguring Chrigt, his
graces, actions, sufferings and benefits, and partly holding forth divers ingtructions of mord
duties. All which ceremonia laws being appointed only to the time of reformetion, are by Jesus
Chrig the true Messiah and only lawgiver, who was furnished with power from the Father for
that end, abrogated and taken away.

4 Tothem dso he gave sundry judicid laws, which expired together with the Sate of that
people, not obliging any now by virtue of that indtitution, their generd equity only being il of
mora use.

5 Themord law doth for ever bind al, aswell justified persons as others, to the obedience
thereof; and that not only in regard of the matter contained in it, but also in respect of the
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authority of God the Cregtor, who gave it: neither doth Christ in the gospe any way dissolve,
but much strengthen this obligation.

6 Although true believers be not under the law, as a covenant of works, to be thereby
judtified or condemned; yet it is of great use to them aswdl asto others, in that, asarule of
life, informing them of the will of God, and their duty, it directs and binds them to walk
accordingly; discovering dso the sinful pollutions of ther nature, hearts and lives, so as
examining themsalves thereby, they may come to further conviction of, humiliation for, and
hatred againg sin; together with a clearer Sght of the need they have of Chrigt, and the
perfection of his obedience. It islikewise of use to the regenerate, to restrain their corruptions,
in that it forbids sin; and the threatenings of it serve to show what even their sns deserve, and
what afflictionsin thislife they may expect for them, dthough freed from the curse thereof
threstened in the law. The promises of it in like manner show them God's gpprobation of
obedience, and what blessings they may expect upon the performance thereof, athough not as
due to them by the law, as a covenant of works, so as a mans doing good, and refraining from
evil, because the law encourageth to the one, and deterreth from the other, is no evidence of
his being under the law, and not under grace.

7 Neither are the forementioned uses of the law contrary to the grace of the gospel, but do
sweetly comply with it; the Spirit of Christ subduing and enabling the will of man to do thet
fredy and cheerfully, which the will of God reveded in the law required to be done.

CHAPTER 20
OF THE GOSPEL, AND OF THE EXTENT OF THE GRACE
THEREOF

1 The covenant of works being broken by sn, and made unprofitable unto life, God was
pleased to give unto the eect the promise of Chrig, the seed of the woman, as the means of
cdling them, and begetting in them faith and repentance: in this promise the gospd, asto the
substance of it, was reveded, and was therein effectua for the conversion and salvation of
snners.

2 Thispromise of Chrigt, and salvation by him, isreveded only in and by the Word of God,;
neither do the works of creation or providence, with the light of nature, make discovery of
Chrigt, or of grace by him, so much asin agenerd or obscure way; much lessthat men
dedtitute of the revelation of him by the promise or gospd, should be enabled thereby to atain
saving faith or repentance.

3 Therevdation of the gosod unto snners, made in diverstimes, and by sundry parts, with
the addition of promises and precepts for the obedience required therein, as to the nations and
persons to whom it is granted, is merdly of the sovereign will and good pleasure of God, not
being annexed by virtue of any promise to the due improvement of men's naturd ahilities, by
virtue of common light received without it, which none ever did make or can so do. And
therefore in al ages the preaching of the gospd hath been granted unto persons and nations, as
to the extent or sraitening of it, in great variety, according to the counsd of the will of God.
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4 Although the gospd be the only outward means of revealing Christ and saving grace, and is
as such abundantly sufficient thereunto; yet that men who are dead in trespasses, may be born
again, quickened or regenerated, there is more. over necessary an effectud, irresstible work
of the Holy Ghost upon the whole soul, for the producing in them anew spiritud life, without
which no other means are sufficient for their converson unto God.

CHAPTER 21
OF CHRISTIAN LIBERTY, AND LIBERTY OF CONSCIENCE

1 Theliberty which Chrigt hath purchased for believers under the gospd, consstsin their
freedom from the guilt of sin, the condemning wrath of God, the rigour and curse of the law;
and in their being ddivered from this present evil world, bondage to Satan, and dominion of
an, from the evil of &flictions, the fear and sting of deeth, the victory of the grave, and
everlaging damnation; as dso in their free accessto God, and their yielding obedience unto
him, not out of davish fear, but a childiike love and willing mind. All which were common aso
to believers under the law, for the sub. stance of them; but under the New Testament the
liberty of Christiansis further enlarged in their freedom from the yoke of the ceremonid law,
the whole legd adminigtration of the covenant of grace, to which the Jewish church was
subjected; and in greater boldness of access to the throne of grace, and in fuller
communications of the free Spirit of God, than believers under the law did ordinarily partake
of.

2 God doneislord of the conscience, and hath left it free from the doctrines and
commandments of men which arein any thing contrary to his Word, or not contained in it; so
that to believe such doctrines, or to obey such commands out of conscience, isto betray true
liberty of conscience; and the requiring of an implicit faith, and an absolute and blind
obedience, is to destroy liberty of conscience, and reason also.

3 They who upon pretence of Christian liberty do practise any sin, or cherish any lugt, asthey
do thereby pervert the main design of the grace of the gospel to their own destruction; so they
wholly destroy the end of Chrigtian liberty, which is, that being delivered out of the hands of
our enemies, we might serve the Lord without fear, in holiness and righteousness before him all
the days of our life.

CHAPTER 22
OF RELIGIOUSWORSHIP AND THE SABBATH-DAY

1 Thelight of nature showeth that there is a God, who hath lordship and sovereignty over dl,
isjust, good, and doth good unto al, and istherefore to be feared, loved, praised, caled
upon. trusted in, and served with dl the heart, and dl the soul, and with al the might. But the
acceptable way of worshipping the true God is ingtituted by himself, and so limited by hisown
revedled will, that he may not be worshipped according to the imaginations and devices of
men, or the suggestions of Satan, under any visible representations, or any other way not
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prescribed in the holy Scripture.

2 Rdigiousworship isto be given to God the Father, Son, and Holy Ghost, and to him done;
not to angels, saints, or any other creatures; and since the fdl, not without aMediator, nor in
the mediation of any other but of Chrigt done.

3 Prayer, with thanksgiving, being one specia part of natural worship, is by God required of
al men; but that it may be accepted, it isto be made in the name of the Son by the help of his
Spirit, according to his will, with understanding, reverence, humility, fervency, faith, love, and

persaverance; and when with others in a known tongue.

4 Prayer isto be made for thingslawful, and for al sorts of men living, or thet shdl live
heregfter; but not for the dead, nor for those of whom it may be known that they have sinned
the sin unto desth.

5 Thereading of the Scriptures, preaching, and hearing the Word of God, singing of psams,
as dso the administration of baptism and the Lord's Supper, are dl parts of religious worship
of God, to be performed in obedience unto God with understanding, faith, reverence, and
godly fear. Solemn humiliations, with fastings and thenksgivings upon specid occasons, aein
their severd times and seasons to be used in a holy and religious manner.

6 Neither prayer, nor any other part of religious worship, is now under the gospel ether tied
unto, or made more acceptable by any place in which it is performed, or towardswhich it is
directed; but God isto be worshipped everywhere in spirit and in truth, asin private families
dally, and in secret each one by himsdlf, so more solemnly in the public assemblies, which are
not carelesdy nor wilfully to be neglected, or forsaken, when God by his Word or providence
cdleth thereunto.

7 Asitisof thelaw of nature, that in generd aproportion of time by God's gppointment be
st gpart for the worship of God; so by his Word in apostive, mora, and perpetua
commandment, binding al men in dl ages, he hath particularly gppointed one day in seven for
a Sabbath to be kept holy unto him; which from the beginning of the world to the resurrection
of Chrigt, was the last day of the week; and from the resurrection of Christ was changed into
the first day of the week, which in Scriptureis caled the Lord's Day, and is to be continued to
the end of the world as the Christian Sabbath, the observation of the last day of the week
being abolished.

8 This Sabbath is then kept holy unto the Lord, when men after a due preparing of their
hearts, and ordering their common affairs beforehand, do not only observe an holy rest dl the
day from their own works, words, and thoughts about their worldly employments and
recregtions; but aso are taken up the whole time in the public and private exercises of his
worship, and in the duties of necessity and mercy.
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CHAPTER 23
OF LAWFUL OATHSAND VOWS

1 A lawful oathisapart of religious worship, wherein the person swearing in truth,
righteousness and judgment, solemnly calleth God to witness what he asserteth or promiseth,
and to judge him according to the truth or falsehood of what he sweareth.

2 Thename of God only isthat by which men ought to swear, and therein it isto be used
with al holy fear and reverence. Therefore to swear vainly, or rashly, by that glorious or
dreadful name, or to swear a dl by any other thing, is snful and to be abhorred. Yet asin
matters of weight and moment an oath is warranted by the Word of God under the New
Testament, as wdl as under the Old; so alawful oath, being imposed by lawful authority in
such matters, ought to be taken.

3 Whosoever taketh an oath, warranted by the Word of God, ought duly to consider the
weightiness of so solemn an act, and therein to avouch nothing but what heis fully persuaded is
the truth: neither may any man bind himsdf by oath to any thing, but what is good and just, and
what he believeth so to be, and what he is able and resolved to perform. Yetitisasinto
refuse an oath touching any thing that is good and just, being lawfully imposed by authority.

4 An oath isto be taken in the plain and common sense of the words, without equivocation
or menta reservation. It cannot obligeto sin, but in any thing not sinful, being taken it bindsto
performance, athough to aman's own hurt; nor isit to be violated, athough made to heretics
or infidds.

5 A vow, which isnot to be made to any creeture, but God aone, is of the like nature with a
promissory oath, and ought to be made with the like religious care, and to be performed with
the like faithfulness.

6 Popish monagtica vows of perpetud single life, professed poverty, and regular obedience,
are o far from being degrees of higher perfection, that they are supertitious and snful snares,
in which no Chridian may entangle himsdf.

CHAPTER 24
OF THE CIVIL MAGISTRATE

1 God the supreme Lord and King of al the world, hath ordained civil magidtrates to be
under him, over the people for his own glory and the public good; and to this end hath armed
them with the power of the sword, for the defence and encouragement of them that do good,
and for the punishment of evil-doers.

2 Itislawful for Christians to accept and execute the office of amagigtrate, when caled
thereunto: in the management whereof, as they ought specidly to maintain justice and peace,
according to the wholesome laws of each commonwedth; so for that end they may lawfully
now under the New Testament wage war upon just and necessary occasion.
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3 Although the magidtrate is bound to encourage, promote, and protect the professors and
profession of the gospel, and to manage and order civil administrations in a due subserviency
to the interest of Christ in theworld, and to that end to take care that men of corrupt minds
and conversations do not licentioudy publish and divulge blasphemy and errors, in their own
nature subverting the faith and inevitably destroying the souls of them that receive them: yet in
such differences about the doctrines of the gospd, or ways of the worship of God, as may
befdl men exercisng agood conscience, manifesting it in their conversation, and holding the
foundation, not disturbing othersin their ways or worship that differ from them; thereisno
warrant for the magidirate under the gospe to aoridge them of their liberty.

4 |tisthe duty of peopleto pray for magistrates, to honour their persons, to pay them tribute
and other dues, to obey their lawful commands, and to be subject to their authority for
conscience sake. Infideity, or difference in religion, doth not make void the magigrate's just
and legd authority, nor free the people from their obedience to him: from which ecclesagtica
persons are not exempted, much less hath the Pope any power or jurisdiction over themin
their dominions, or over any of their people, and least of dl to deprive them of their dominions
or lives, if he shdl judge them to be heretics, or upon any other pretence whatsoever.

CHAPTER 25
OF MARRIAGE

1 Mariageisto be between one man and one woman: neither isit lawful for any man to have
more than one wife, nor for any woman to have more than one husband at the same time.

2 Marriage was ordained for the mutua help of husband and wife; for the increase of
mankind with alegitimate issue, and of the Church with an holy seed, and for preventing of
uncleanness.

3 Itislawful for dl sorts of people to marry, who are able with judgment to give their
consent. Yet it isthe duty of Chrigtiansto marry in the Lord; and therefore such as profess the
true reformed religion, should not marry with infidels, Papists, or other idolaters: neither should
such as are godly, be unequaly yoked by marrying with such as are wicked in their life, or
mantain damnable heresies.

4 Marriage ought not to be within the degrees of consanguity or affinity forbidden in the
Word; nor can such incestuous marriages ever be made lawful by any law of man, or consent
of parties, 0 as those persons may live together as man and wife.

CHAPTER 26
OF THE CHURCH

1 The catholic or universa church, whichisinvisble, conssts of the whole number of the
elect, that have been, are, or shal be gathered into one under Chrig, the Head thereof, and is
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the Spouse, the Body, the fulness of him that filleth al in dll.

2 Thewhole body of men throughout the world, professing the faith of the gospd and
obedience unto God by Christ according to it, not destroying their own profession by any
errors everting the foundation, or unholiness of conversation, are, and may be cdled the visble
cahalic church of Chrigt; although as such it is not entrusted with the adminigtration of any
ordinances, or have any officersto rule or governin, or over the whole body.

3 The purest churches under heaven are subject both to mixture and error, and some have so
degenerated as to become no churches of Christ, but synagogues of Satan: nevertheless Christ
adways hath had, and ever shdl have, avigble kingdom in this world, to the end thereof, of
such as bdlievein him, and make professon of his name.

4 Thereisno other Head of the Church but the Lord Jesus Christ; nor can the Pope of Rome
in any sense be head thereof; but isthat antichrigt, that man of sn, and son of perdition, that
exdteth himsdlf in the Church againgt Chrigt, and all that is caled God, whom the Lord shall
destroy with the brightness of his coming.

5 AstheLord in hiscare and love towards his Church, hath in his infinite wise providence
exercised it with greet variety in dl ages, for the good of them that love him, and his own glory;
S0 according to his promise, we expect that in the latter days, antichrist being destroyed, the
Jews cdled, and the adversaries of the kingdom of his dear Son broken, the churches of

Chrigt being enlarged, and edified through a free and plentiful communiceation of light and
grace, shdl enjoy in thisworld a more quiet, peaceable and glorious condition than they have
enjoyed.

CHAPTER 27
OF THE COMMUNION OF SAINTS

1 All Santsthat are united to Jesus Christ their Heed, by his Spirit and faith, athough they
are not made thereby one person with him, have fdlowship in his graces, sufferings, desath,
resurrection and glory: and being united to one another in love, they have communion in each
others gifts and graces, and are obliged to the performance of such duties, public and private,
as do conduce to their mutua good, both in the inward and outward man.

2 All Saints are bound to maintain an holy felowship and communion in the worship of God,
and in performing such other spiritua services astend to their mutua edification; asasoin
relieving each other in outward things, according to their saverd abilities and necessities which
communion, though especidly to be exercised by them in the relaions wherein they stand,
whether in families or churches, yet as God offereth opportunity, isto be extended unto al
those who in every place cal upon the Name of the Lord Jesus.
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CHAPTER 28
OF THE SACRAMENTS

1 Sacraments are holy sgns and sedls of the covenant of grace, immediately ingtituted by
Chrigt, to represent him and his benefits, and to confirm our interest in him, and solemnly to
engage us to the service of God in Chrigt, according to his Word.

2 Thereisin every sacrament aspiritud relation, or sacramental union, between the sgn and
the thing signified; whence it comes to pass thet the names and effects of the one are attributed
to the other.

3 Thegrace which isexhibited in or by the sacraments rightly used, is not conferred by any
power in them; neither doth the efficacy of a sacrament depend upon the piety or intention of
him that doth adminigter it, but upon the work of the Spirit, and the word of ingtitution; which
contains, together with a precept authorising the use thereof, a promise of benefit to worthy
receivers.

4 There be only two sacraments ordained by Christ our Lord in the gospd, that isto say,
Baptism and the Lord's Supper; naither of which may be dispensed by any but aminister of
the Word lawfully called.

5 The Sacraments of the Old Testament, in regard of the spiritud things thereby signified and
exhibited, were for substance the same with those of the New.

CHAPTER 29
OF BAPTISM

1 Baptism isasacrament of the New Testament, ordained by Jesus Chrigt to be unto the
party baptised a Sgn and sedl of the covenant of grace, of hisingrafting into Chrigt, of
regeneration, of remission of sins, and of his giving up unto God through Jesus Christ to walk
in newness of life; which ordinance is by Chrigt's own gppointment to be continued in his
Church until the end of the world.

2 The outward element to be used in this ordinance, is water, wherewith the party isto be
baptised in the name of the Father, and of the Son, and of the Holy Ghost, by a minister of the
gospd lawfully caled.

3 Dipping of the person into the water is not necessary; but baptism is rightly administered by
pouring or sprinkling water upon the person.

4 Not only those that do actudly profess faith in and obedience unto Chrit, but also the
infants of one or both believing parents are to be baptised, and those only.

5 Although it be agreat Sn to contemn or neglect this ordinance, yet grace and salvetion are
not so inseparably annexed unto it, asthat no person can be regenerated or saved withot it;
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or that dl that are baptised are undoubtedly regenerated.

6 The efficacy of baptismis not tied to that moment of time wherein it is administered; yet
notwithstanding, by the right use of this ordinance, the grace promised is not only offered, but
redly exhibited and conferred by the Holy Ghost to such (whether of age or infants) as that
grace belongeth unto, according to the counsdl of God's own will in his gppointed time.

7 Baptism is but once to be administered to any person.

CHAPTER 30
OF THE LORD'S SUPPER

1 Our Lord Jesusin the night wherein he was betrayed, indtituted the sacrament of his body
and blood, called the Lord's Supper, to be observed in his churchesto the end of the world,
for the perpetud remembrance, and showing forth of the sacrifice of himsdlf in his deeth. the
sedling of dl bendfits thereof unto true believers, their spiritual nourishment, and growth in him,
their further engagement in and to al duties which they owe unto him, and to be abond and
pledge of their communion with him, and with eech other.

2 Inthis sacrament Chrit is not offered up to his Father, nor any rea sacrifice made a dl for
remisson of sn of the quick or dead, but only amemorid of that one offering up of himsalf
upon the cross once for dl, and a spirituad oblation of al possble praise unto God for the
same; S0 that the Popish sacrifice of the mass (asthey call it) is most abominable, injuriousto
Chrigt's own only sacrifice, the done propitiation for dl the sins of the elect.

3 TheLord Jesus hath in this ordinance appointed his ministers to pray and blessthe
elements of bread and wine, and thereby to set them gpart from a common to an holy use; and
to take and break the bread, to take the cup, and (they communicating aso themsdves) to
give both to the communicants; but to none who are not then present in the congregation.

4 Private masses, or receiving the sacrament by a priest, or any other, done; aslikewise the
denid of the cup to the people; worshipping the dements; the lifting them up, or carrying them
about for adoration, and the reserving them for any pretended religious use; are contrary to the
nature of this sacrament, and to the inditution of Chrig.

5 The outward dementsin this sacrament duly set gpart to the uses ordained by Chrigt, have
such rdaion to him crucified, as that truly, yet sacramentdly only, they are sometimes cdled
by the name of the things they represent, to wit, the body and blood of Christ; dbelt, in
substance and nature, they il remain truly and only bread and wine as they were before.

6 The doctrine which maintains a change of the substance of bread and wine into the
substance of Chrigt's body and blood (commonly caled Transubstantiation) by consecration of
apriest, or by any other way, is repugnant not to Scripture alone, but even to common sense
and reason; overthroweth the nature of the sacrament; and hath been and is the cause of
manifold superdtitions, yea, of grossidolatries.
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7 Worthy receivers outwardly partaking of the visble eementsin this sacrament, do then dso
inwardly by faith, redly and indeed, yet not carndly and corpordly, but spiritudly, receive and
feed upon Chrigt crucified, and al benefits of his degth; the body and blood of Christ being
then not corpordly or carndly in, with, or under the bread or wine; yet asredly, but spiritualy
present to the faith of believersin that ordinance, as the eements themsaves are to their
outward senses.

8 All ignorant and ungodly persons, as they are unfit to enjoy communion with Chrigt, so are
they unworthy of the Lord's table, and cannot without greet Sn againgt him, while they remain
such, partake of these holy mysteries, or be admitted thereunto; yea, whosoever shdll receive
unworthily, are guilty of the body and blood of the Lord, eating and drinking judgment to
themsdlves.

CHAPTER 31
OF THE STATE OF MAN AFTER DEATH, AND OF THE
RESURRECTION OF THE DEAD

1 Thebodies of men after death return to dust, and see corruption; but their souls (which
neither die nor deegp) having an immorta subsistence, immediately return to God who gave
them. The souls of the righteous being then made perfect in holiness, are received into the
highest heavens, where they behold the face of God in light and glory, waiting for the full
redemption of their bodies: and the souls of the wicked are cast into hell, where they remainin
torment and utter darkness, reserved to the judgment of the great day: Besides these two
places for souls separated from their bodies, the Scripture acknowledgeth none.

2 Atthelast day such asarefound dive shal not die, but be changed; and dl the dead shdll
be raised up with the self-same bodies, and none other, dthough with different qudities, which
shdl be united again to their souls for ever.

3 Thebodies of the unjust shall by the power of Christ be raised to dishonour; the bodies of
the just, by his Spirit unto honour, and to be made conformable to his own glorious body.

CHAPTER 32
OF THE LAST JUDGMENT

1 God hath gppointed a day wherein he will judge the world in righteousness by Jesus Chrigt,
to whom dl power and judgment is given of the Father. In which day, not only the apostate
angdls shdl be judged, but likewise dl persons that have lived upon earth shal appear before
the tribund of Chrigt, to give an account of their thoughts, words and deeds, and to receive
according to what they have done in the body, whether good or evil.

2 Theend of God's gppointing this day isfor the manifestation of the glory of hismercy inthe
eternal salvation of the elect, and of hisjustice in the damnation of the reprobate, who are
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wicked and disobedient. For then shdl the righteous go into everlagting life, and recelve that
fulness of joy and glory, with everlasting reward in the presence of the Lord; but the wicked
who know not God, and obey not the gospel of Jesus Chrigt, shall be cast into eternd
torments, and be punished with everlasting destruction from the presence of the Lord, and
from the glory of his power.

3 AsChrigt would have usto be certainly persuaded that there shdl be ajudgment, both to
deter al men from sin, and for the grester consolation of the godly in their adversity; so will he
have that day unknown to men, that they may shake off dl carna security, and be dways
watchful, because they know not at what hour the Lord will come, and may be ever prepared
to say, Come Lord Jesus, come quickly, Amen.



THE
INSTITUTION OF CHURCHES,
AND THE
ORDER APPOINTED IN THEM
BY
JESUS CHRIST

1 By the gppointment of the Fether dl power for the caling, indtitution, order, or government
of the Church, isinvested in a supreme and sovereign manner in the Lord Jesus Chrigt, asKing
and Head thereof.

2 Inthe execution of this power wherewith he is so entrusted, the Lord Jesus calleth out of
the world unto communion with himself, those that are given unto him by his Father, that they
may walk before him in dl the ways of obedience, which he prescribeth to them in his Word.

3 Thosethus caled (through the ministry of the Word by his Spirit) he commandeth to walk
together in particular societies or churches, for their mutual edification, and the due
performance of that public worship, which he requireth of them in thisworld.

4 To each of these churches thus gathered, according to his mind declared in his Word, he
hath given dl that power and authority, which is any way needful for their carrying on that
order in worship and discipline, which he hath ingtituted for them to observe, with commands
and rules for the due and right exerting and executing of that power.

5 These particular churches thus gppointed by the authority of Christ, and entrusted with
power from him for the ends before expressed, are each of them as unto those ends, the seat
of that power which heis pleased to communicate to his saints or subjectsin thisworld, so
that as such they recaive it immediately from himsdlf.

6 Besdesthese particular churches, thereis not ingtituted by Christ any church more
extensive or catholic entrusted with power for the adminigration of his ordinances, or the
execution of any authority in his name.

7 A paticular church gathered and completed according to the mind of Christ, consists of
officers and members. The Lord Chrigt having given to his called ones (united according to his
gppointment in church-order) liberty and power to choose persons fitted by the Holy Ghost
for that purpose, to be over them, and to minister to them in the Lord.

8 The members of these churches are saints by caling, visbly manifesting and evidencing (in
and by their profession and walking) their obedience unto that cal of Christ; who, being further
known to each other by their confession of the faith wrought in them by the power of God,
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declared by themsalves or otherwise manifested, do willingly consent to walk together
according to the appointment of Christ; giving up themselves to the Lord, and to one another
by the will of God in professed subjection to the ordinances of the gospd.

9 The officers gppointed by Christ, to be chosen and set apart by the church so called, and
gathered for the peculiar administration of ordinances, and execution of power and duty which
he entrusts them with, or cals them to, to be continued to the end of the world, are pastors,
teachers, elders and deacons.

10 Churches thus gathered and assembling for the worship of God, are thereby visble and
public, and their assemblies (in whatever place they are, according as they have liberty or
opportunity) are therefore church or public assemblies.

11 Theway gppointed by Chrigt for the caling of any person, fitted and gifted by the Holy
Ghost. unto the office of pastor, teacher or eder in achurch, is, that he be chosen thereunto
by the common suffrage of the church itself, and solemnly set gpart by fasting and prayer, with
impogition of hands of the eldership of that church, if there be any before condtituted therein.
And of adeacon, that he be chosen by the like suffrage, and set apart by prayer, and the like
impogtion of hands.

12 The essence of thiscall of apastor, teacher or eder unto office, consstsin the dection of
the church, together with his acceptation of it, and separation by fasting and prayer. And those
who are 0 chosen, though not set gpart by imposition of hands, are rightly condtituted
minigters of Jesus Chrigt, in whaose name and authority they exercise the ministry to them so
committed. The cdling of deacons congsteth in the like eection and acceptation with

Separation by prayer.

13 Although it be incumbent on the pastors and teachers of .the churchesto be ingant in
preaching the Word, by way of office; yet the work of preaching the Word is not so peculiarly
confined to them, but that others aso gifted and fitted by the Holy Ghost for it, and approved
(being by lawful ways and means in the providence of God called thereunto) may publicly,
ordinarily and congtantly perform it; so that they give themsalves up thereunto.

14 However, they who are engaged in the work of public preaching, and enjoy the public
maintenance upon that account, are not thereby obliged to dispense the seds to any other than
such as (being saints by calling, and gathered according to the order of the gospel) they stand
related to, as pastors or teachers. Y et ought they not to neglect others living within their
parochia bounds, but besides their constant public preaching to them, they ought to enquire
after ther profiting by the Word, indructing them in, and pressing upon them (whether young
or old) the great doctrines of the gospel, even persondly and particularly, so far astheir
drength and time will admit.

15 Ordination aone without the eection or precedent consent of the church, by those who
formerly have been ordained by virtue of that power they have received by their ordination,
doth not condtitute any person a church-officer, or communicate office-power to him.
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16 A church furnished with officers (according to the mind of Chrit) hath full power to
adminiger dl his ordinances, and where there is want of anyone or more officers required, that
officer, or those which are in the church, may administer al the ordinances proper to their
particular duty and offices, but where there are no teaching officers, none may administer the
sedls, nor can the church authorise any so to do.

17 Inthe carrying on of church-administrations, no person ought to be added to the church,
but by the consent of the church itsdlf; that so love (without dissmulation) may be preserved
between dl the members thereof.

18 Whereasthe Lord Jesus Chrigt hath appointed and ingtituted as a means of edification,
that those who walk not according to the rules and laws gppointed by him (in repect of faith
and life, so that just offence doth arise to the church thereby) be censured in his name and
authority. Every church hath power in itsdlf to exercise and execute dl those censures
gppointed by him in the way and order prescribed in the gospd.

19 The censures so gppointed by Christ, are admonition and excommunication. And whereas
some offences are or may be known only to some, it is gppointed by Chrigt, that thoseto
whom they are so known, do first admonish the offender in private: in public offences where
any an, before dl. Or in case of non-amendment upon private admonition, the offence being
related to the church, and the offender not manifesting his repentance, heisto be duly
admonished in the name of Chrigt by the whole church, by the ministry of the elders of the
church; and if this censure prevall not for his repentance, then heisto be cast out by
excommunication with the consent of the church.

20 Asadl beievers are bound to join themsalvesto particular churches, when and where they
have opportunity so to do, so none are to be admitted unto the privileges of the churches, who
do not submit themsalves to the rule of Christ in the censures for the government of them.

21 Thisbeing the way prescribed by Christ in case of offence, no church-members upon any
offences taken by them, having performed their duty required of them in this matter, ought to
disturb any church-order, or absent themselves from the public assemblies, or the
adminigtration of any ordinances upon that pretence, but to wait upon Chrigt in the further
proceeding of the church.

22 The power of censures being seated by Chrigt in aparticular church, isto be exercised
only towards particular members of each church respectively as such; and there is no power
given by him unto any synods or ecclesastical assemblies to excommunicate, or by their public
edicts to thresten excommunication, or other church-censures againgt churches, magistrates, or
their people upon any account, no man being obnoxious to that censure, but upon his persond
miscarriage, as a member of aparticular church.

23 Although the church isasociety of men, assembling for the celebration of the ordinances
according to the gppointment of Chrigt, yet every society assembling for that end or purpose,
upon the account of cohabitation within any civil precincts and bounds, is not thereby
condtituted a church, seeing there may be wanting among them, what is essentialy required
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thereunto; and therefore a bdiever living with othersin such a precinct, may join himsdlf with
any church for his edification.

24 For the avoiding of differencesthat may otherwise arise, for the grester solemnity in the
celebration of the ordinances of Chrigt, and the opening away for the larger usefulness of the
gifts and graces of the Holy Ghost; saints living in one city or town, or within such distances as
that they may conveniently assemble for divine worship, ought rather to join in one church for
their mutua strengthening and edification, than to set up many distinct societies.

25 Asadl churchesand al the members of them are bound to pray continudly for the good or
prosperity of al the churches of Chrigt in dl places, and upon dl occasonsto further it;
(everyone within the bounds of their places and callings, in the exercise of their giftsand
graces). So the churches themsalves (when planted by the providence of God, so asthey may
have opportunity and advantage for it) ought to hold communion amongst themsdves for their
peece, increase of love, and mutud edification.

26 Incasesof difficulties or differences, ether in point of doctrine or in adminigrations,
wherein ether the churches in genera are concerned, or anyone church in their peace, union,
and edification, or any member or members of any church areinjured in, or by any proceeding
in censures, not agreeable to truth and order: it is according to the mind of Chrigt, that many
churches holding communion together, do by their messengers meet in asynod or council, to
condder and give their advice in, or about that matter in difference, to be reported to dl the
churches concerned. Howbeit, these synods so assembled are not entrusted with any church-
power, properly so caled, or with any jurisdiction over the churches themselves, to exercise
any censures, either over any churches or persons, or to impose their determinations on the
churches or officers.

27 Besdesthese occasiond synods or councils, there are not ingtituted by Christ any stated
synodsin afixed combination of churches, or ther officersin lesser or greeter assemblies; nor
are there any synods appointed by Christ in away of subordination to one another.

28 Personsthat arejoined in church-fellowship, ought not lightly or without just cause to
withdraw themsdves from the communion of the church whereunto they are o joined.
Neverthel ess, where any person cannot continue in any church without his sin, either for want
of the adminigtration of any ordinances ingtituted by Chrigt, or by his being deprived of his due
privileges, or compelled to anything in practice not warranted by the Word, or in case of
persecution, or upon the account of conveniency of habitation; he consulting with the church,
or the officer or officers thereof, may peacesbly depart from the communion of the church,
wherewith he hath so walked, to join himself with some other church, where he may enjoy the
ordinances in the purity of the same, for his edification and consolation.

29 Such reforming churches as consst of persons sound in the faith and of conversation
becoming the gospdl, ought not to refuse the communion of each other, so far as may consgst
with their own principles repectively, though they walk not in dl things according to the same
rules of church-order.
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30 Churches gathered and walking according to the mind of Chrigt, judging other churches
(though less pure) to be true churches, may receive unto occasiona communion with them,
such members of those churches as are credibly testified to be godly, and live without offence.
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AN EVANGELICAL FELLOWSHIP OF
CONGREGATIONAL CHURCHES

I. The Objects of the Fellowship:
To provide and promote fellowship between Evangdlica Congregationd Churches.

To advance Evangdicd Chrigtianity through Independent Churches.

To seek the welfare and express the faith and the true unity of the whole Church of Jesus
Chrigt.

To bear witness to the Scriptura principles of the autonomy of the local Church and the
freedom of believersin Chrigt.

To encourage prayer for the reviving power of the Holy Spirit in the Church.

To assst co-operation and counsd among the Churches with regard to such concerns as
evangdlism, missons, Church extenson, minigtry, Christian action.

To enable Churches to share their resources, both spiritua and meterid.

To organize Conferences for prayer and felowship and for imparting information about the
work of God in the Churches.

1. The Basisof Faith:

THE LIVING GOD
God is Almighty, Eternd, and Unchanging. He is just and holy, gracious and merciful. Heisthe
Maker and Ruler of dl things and deserving of al praise and glory for ever.

THE WRITTEN WORD

God's greatness and holiness are such that, without His aid, man can neither understand God
nor find the way to aright reaionship with Him. In His mercy, however, God has made
Himsdf known. He has done this, partidly, through Creetion, but explicitly through the Old
and New Testaments of the Bible. We therefore accept al that was written in the Bible as not
merely containing, but being, the ingpired and infalible Word of God and the find and sufficient
authority in al matters of Chridtian faith and life.

THE TRINITY
God isone, exigting through al eternity in three persons, Father, Son, and Holy Spirit.

THE SOVEREIGN GOD
God exercises sovereign power in Cregtion, Providence and Redemption.
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MAN THE SINNER

God created man perfect, but, after being tempted by the devil, man, by his own free choice,
disobeyed God and became a sinner. Man's whole nature is now perverted by sin, and his
fellowship with God is broken.

JESUS THE SAVIOUR

God done can ded with man's an and bring about a reconciliation to Himsdlf. To achieve this,
God became man in Jesus Christ. Jesus was concelved of the Holy Spirit and born of the
Virgin May. Helived a anless, human life and taught entirely without error. He suffered and
died in the place of snners, bearing their Sn, and its guilt and punishment. He thus sets dll
believers free from the domination of the devil and the corruption of their own sinful nature,
and removes from them, for ever, Sin's lasting consequences.

THE GRACE OF GOD

God, in His grace, forgives and reconciles to Himsdf dl who turn to Him in true repentance
and who trugt in Chrigt's atoning desth. God imputes to them the righteousness of Christ
Himsdlf, and adopts them as His own children.

THE RISEN LORD

The Lord Jesus Chrigt was shown to be the Son of God by His miracles and by His bodily
resurrection from the dead. He has ascended in power and glory to the presence of God,
where He now pleads on behaf of those who cdl upon Him in truth.

THEHOLY SPIRIT

God the Holy Spirit must work in aman before he can enter into savation. He leads the sinner
into an awareness of his sinfulness, and brings him to repentance and trust in Christ. He brings
to birthin him anew and eternd life, and, by His continuing work, developsin this new life the
fruits of love and holiness.

THE SECOND COMING
God is bringing dl human history to a dimax which will be marked by the visble return to the
earth of the Lord Jesus Chrigt.

JESUS THE JUDGE

God has appointed Jesus as Judge and there will be afind judgment. Those who are saved
will beraised in aglorified body and enjoy eterndly and to the full the presence of their Lord.
Those who have rgjected Chrigt will be banished from God for ever.

THE ONE CHURCH

All who have been redeemed with the precious blood of Christ, and upon whom God has
bestowed His righteousness as a free gift, belong to Christ. They done may be rightly caled
Chrigtians. They aone are members of the one universal and eternal Church of Christ.

THE GATHERED CHURCH
Each locd Church isafelowship of bdievers gathered by Chrigt, and has no need of, nor
should acknowledge, any other authority than His. Through Him, it has direct access to God
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and enjoys fellowship with other assemblies of His people in aunity which transcends dl
barriers.  }

[11. Church Polity:

We bdieve that Jesus Chrigt is the Head of the Church universal, which is His body, and of
each loca Church.

We bdlieve that each locd Churchisin itself a complete Church, therefore autonomous,
possessing al the rights and respongibilities of the Church by the Holy Spirit as set forth in the
Scriptures.

We bdlieve that Jesus Christ exercises His authority in each local Church by the Holy Spirit
and through the Scriptures.

We bdlieve that each loca Church, through its Church Mesting, is answerable only to Jesus
Chrigt, and not to any association, conference, council, synod, or any other ecclesastical

body.

Webdieveit is proper and beneficia for each loca Church to seek fellowship and counsd of
other Churchesthat are likeminded in the Lord.



